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10.2.3.1.5 Ministry compared to Moses, 3:1-18

In this section, Gospel ministry in Paul’s calling is
compared to the leadership of Moses among the He-
brews. The point of comparison includes both sim-
ilarities and differences due to the nature of the two
separate covenants God made, one with Israel and the
other with believers in Christ. Throughout Paul main-
tains the plural ‘we’ rather than singular “I” perspective

in order to deflne not, BL\Jst his Gospel ministry but that of
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his associates as well. Thus Christian ministry is being
compared to that of Moses, and not just Paul’s ministry.

The progression of thought in this section moves
from the cultural illustration of religiously neutral let-
ters of recommendation to the ‘letters of the Torah’ of
Moses. Throughout is a contrast between the Israel-
ite approach to religion through Torah and the Gospel
of Christ that Paul and his associates were preaching.
Whether or not this contrast implies an element of Jew-
ish Christian opposition to Paul in the Christian commu-
nity at Corinth is debat-
able. Clearly both Jews
and non-Jews were
members of the commu-
nity in the city. But Paul
may well be speaking
more out of his own Jew-
ish heritage as a Phari-
see prior to becoming a
Christian, than suggest-
ing that his opposition in
the church was Jewish in
nature. The heart of the
contrast consistently in
the passage is changed
lives of believers in con-
trast to externally im-
posed regulations in Ju-
daism.

€0TE& €NLOTOAN XplLoToU
dLaxovnbeloa
Ue’ Huev,

10.2.3.1.5.1 Letters of
Recommendation, 3:1-
3
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3.1 Apyxoueba mAAwv £autolG OUVIOTAVEWY;, A HA
XPNIOUEV WG TWVEG CUOTATIKOV ETLOTOAGV TIPOC UGG A €€
Ou®V; 2 | émoToAn AUV UUELG €0Te, EYYEYPOUUEVN €V
Talg kapSlang NUOV, YWWOKOPEVN Kal Avaywwokopévn Omo
mavtwv avBpwnwv, 3 davepolpevol OTL £0TE EMLOTOAN
XplotolU StakovnBeioa U’ NUOV, yyeypapévn o pHéAavl
AAAQ mveUpatt Beol Lvtog, oUK év MAatlv ABivalg GAN év
mAagilv kapblalg capkivalg.

3.1 Are we beginning to commend ourselves again?
Surely we do not need, as some do, letters of recommen-
dation to you or from you, do we? 2 You yourselves are our
letter, written on our hearts, to be known and read by all; 3
and you show that you are a letter of Christ, prepared by us,
written not with ink but with the Spirit of the living God, not
on tablets of stone but on tablets of human hearts.

As is visually illustrated in the block diagram above,
Paul begins with a pair of rhetorical questions (#s 45-
46), which he then answers in statement #47. The two
rhetorical questions make the same essential point of
what does it take to gain acceptance among all the Cor-
inthians. His answer is a complex structured sentence
built off the core declaration | émiotoAf) UGV UUETC €oTe,
you are our letter (of recommendation).

The historical background of letters of recommen-
dation in Paul’'s world is imporant to understand here.
The adjective in the superlative form cuoTatik@v is only
used here in the NT, but the form cuoTarikég, -f, -6v
comes from the verb cuvioTnui used in this same verse
as the infinitive ouviotnui. The verb cuviotnui literally
means to stand together or to put together in the sense
here of creating a written evaluation that matches cor-
rectly the individual and his character. The infinitive use
ouvioTnui carries the sense here with éautoug of self
commendation, something basically done by others
and not for oneself. Playing off of this is cuctatik®v
émiotoAv, letters of recommendation. The purpose of
such letters was to introduce the named individual as
a person of worth and possessing necessary creditials
for his position. Oral recommendations given in be-
half of another were commonplace in Paul’s world and
constituted a distinct form of speech with its own rules
and guidelines for composition and delivery. Written
letters for this purpose of introducting or commending
an individual followed established rules of composition
as well." Interestingly when Apollos left Ephesus for

"What Paul references here should not be confused with later
ecclesiastical formulations which, although building off the core
idea of commendaiton, take on a distinct character, mostly of rec-
ommending priests by bishops.

The bishop of any congregation, in any part of the em-
pire, might commend a traveller, layman or cleric, to the
good offices of any other. The precautions against imposture
might sometimes, as in the well-known instance of Peregri-
nus (Lucian, de Morte Peregrin.), perhaps also in that of the
napeioaktol Peudadehdol of Gal. 2:4, be insufficient, but as
a rule it did its work, and served as a bond of union between

Corinth ol adsAdoi &ypalav toic padntaic anode€acOat
avtov, the brothers wrote to the disciples to welcome him
(Acts 18:25b),

For the apostle Paul, the idea of commendation,
either written or oral, was a significant issue in Second
Corinthians.2 Nine of the 14 Pauline uses of ocuviotnui
are in Second Corinthians: 3:1; 4:2; 5:12; 6:4; 7:11; 10:12,
18 (4x); 21:11. But given the overall emphasis of this let-
ter, this is not particularly surprising.

A letter of recommendation of Paul to the Corinthians
from someone else made no sense at all. Such letters
of introduction were for the benefit of folks who did not
know personally the individual being recommended.
Paul as the ‘founder’ of the Christian community on
the second missionary journey was well known by the
community of believers. To be sure, when Apollos first
arrived at Corinth after leaving Ephesus just as Paul
arrived there was a legitimate situation. He was not
known personally in Corinth and so the Ephesian Chris-
tian community, especially with the influence of Priscilla
and Aquila, composed such a letter of introduction for
Apollos to the Corinthian church (Acts 18:24-28). But
this was not the case at all for Paul as he prepared to
make at least his third visit to Corinth in his ministry.
Thus Paul’s two introductory rhetorical questions in 3:1

all Christian Churches. Wherever the Christian traveller went,
if he were provided with these letters, he found the “com-
municatio pacis,” the “contesseratio hospitalitatis” (Tertull.
de Praescript. Haeretic. c. 20). Those outside the Church’s
pale, however arrogant might be their claims, could boast of
no such proof of their oneness. They were cut off from what
was in the most literal sense of the term the “communion
of saints” (lbid. c. 32). It was the crowning argument of Au-
gustine (Epist. xliv. 3) and Optatus (De Schism. Donat. ii. 3)
against the Donatists that their letters would not be received
in any churches but their own; that they were therefore a sect
with no claim to catholicity, no element of permanence. It
was, in like manner, but a necessary sequel to the deposition
of Paul of Samosata by the so-called Second Council of An-
tioch, when the bishops who passed sentence on him wrote
to Dionysius of Rome and Maximus of Alexandria (Euseb. H.
E. vii. 30), requesting them not to address their letters to him,
but to Domnus, whom they had appointed in his place. The
letters of Cyprian on the election of Cornelius (Epist. xIv.) and
to Stephen (Epist. Ixvii.) are examples of the same kind. The
most remarkable testimony, however, to the extent and the
usefulness of the practice is found in the wish of Julian to re-
organise heathen society on the same plan, and to provide, in
this way, shelter and food for any non-Christian traveller who
might be journeying to a strange city (Sozomen. H. E. v. 16).
[Edward Hayes Plumptre, “Commendatory Letters,” ed. Wil-
liam Smith and Samuel Cheetham, 4 Dictionary of Christian An-
tiquities (London: John Murray, 1875-1880), 407.]
2Tuviotnu occurs 16 times in the NT: 14 times in the Pauline
corpus (9 of those in 2 Corinthians), and once each in Luke and
2 Peter.” [Horst Robert Balz and Gerhard Schneider, Exegetical
Dictionary of the New Testament (Grand Rapids, Mich.: Eerdmans,
1990-), 3:308.]

Page 2
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carry a subtle tone of sarcasm.

In his reply to these two questions in statement #
47 (vv. 2-3) he makes the central point f émiotoAn AUV
Uuelg €ote, you are our letter. This core point is then qual-
ified by a wide variety of modification as illustrated in
the block diagram:

To a group of folks who already knew the apostle
well, he makes the declaration that they themselves
are his ‘letter of recommendation. That is, their very
existence as a Christian community is conformation
of Paul’s apostolic credentials. What he means by this
core declaration is amplified in four different ways via
the modifiers, the participles, attached to either the sub-
ject or the verb of the core declaration. The first three
develop the idea of émioToAn, while the fourth participle
centers on the verb £€o1e. This final modifier affirms the
nature of the Corinthians being a letter of recommenda-
tion.

a) éyyeypauuévn év tais kapdiatg nuwv, written
in our hearts. Here ironical play is made between the
perfect passive participle éyyeypaupévn and €v Toig
kapdiaig AUv. The first person plural pronoun Au&v,
our, seemed illogical to a few copyists, who changed
it to the second person pronoun, Oudv, your.® But the
evidence is overshelmingly in favor of nu@v. Thus what
Paul affirms here is that the existence of the Chris-
tian community is deeply embedded down inside the
apostle. Here 1adig kapdiaig specifies the interior part
of not just Paul but with the plural of his associates as
well. These people were very precious and important
to these Christian missionaries. Much time and effort
had been invested into growing this group of people in
Christ in the midst of all their problems and issues.

b) ywwokouévn kai davaywwokouévn Unmé navrwv
avipwnwy, being known and read by all men. As a re-
minder to the Corinthians, they had a witness that
they gave out to everyone around them whether they

Svpwv & 33. 1175, 1881.

|
|
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recognized it or not. The

witness centered on the

transforming power of the

apostlic Gospel, but this

message came through

the preaching of Paul

and his associates. Thus

émiotoA XpLotou their witness reflected the

5laxovnBetoa Kind of life transformation

ve’ nuev, that came through this

Gospel, rather than some

spurious version of it. As

such it reflected what ac-

tually came directly from

God. The pair of partici-

ples here yivwokouévn

Kai &vayivwokopévn un-

derscores the central point of a withess being given out
to others by the Corinthians.

C) éyyeypoupévn oU pélavt AANG mvelpatt Beol {Qivtog,
oUK év mAaglv ABivalg aAN év mhaflv kapdialg ocapkivalg.
written not with ink but by the Spirit of the living God, not
of tablets of ston but on tables of human hearts. Here
the repetition of éyyeypauuévn at the end of the sen-
tence ties this participle back to the same antecedent
of émaoToAn in the core expression. The image of a
written letter controls the image being presented here
in figurative terms. In the first participle modifer the lo-
cation of that ‘writing’ is embedded deeply inside the
lives of Paul and his associates. Now the second use
of éyyeypauuévn stresses how this ‘writing’ was done.

Note the two parallel sets of ‘not this...but that’
which throw important light on how the Corinthians
themselves became Paul’s letter of recommendation.
First, éyyeypappévn o0 pélavt ARG ivevpatt B0l {Givtog,
written not in ink but by the Spirit of the living God.

The contrast is between the Jewish Torah and the
Christian Gospel. In the background of this stands Jer-
emiah 31:31-34 with the projection of a new covenant
that God would eventually establish with His people.*
The central point of the contrast is the more direct ac-
tion of God in the new covenant via the working of the

fotTe

“Jer. 31:31-34 NRSV. 31 The days are surely coming, says
the Lord, when I will make a new covenant with the house of Israel
and the house of Judah. 32 It will not be like the covenant that I
made with their ancestors when I took them by the hand to bring
them out of the land of Egypt—a covenant that they broke, though
I was their husband,g says the Lord. 33 But this is the covenant that
I will make with the house of Israel after those days, says the Lord:
I will put my law within them, and I will write it on their hearts;
and I will be their God, and they shall be my people. 34 No longer
shall they teach one another, or say to each other, “Know the Lord,”
for they shall all know me, from the least of them to the greatest,
says the Lord; for I will forgive their iniquity, and remember their

sin no more.
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Holy Spirit. Second, ouk év mAaglv ABivaig aAN’ v mAadiv
kapdialg oapkivalg, not on tablets of stone but on the tab-
lets of human hearts. This parallel to the first re-enforces
the point of the first by specifying where as opposed to
how in the first strophe.

€yyeypappévn (going back to émiotoAn in main clause)

A oU péhavt

B AAAQ mvelpatl B0l {vTog,

A’ oUK &v mhatilv ABivaulg

B’ &M\ év mAalv kapdialg oapkivalg.
Here to so-called Hebrew ‘step parallelism’ is used
where the second set (A'B’) advances the idea of the
first set (AB) a step further in thought.

Paul’s letter reflecting the Gospel of Christ stands
in contrast with the Jewish Torah as superior and more
relevant to the Corinthians. But it really isn’t so much
Paul's letter as it is the Corinthians themselves as
committed believers in Christ who are Paul’s ‘letter of
recommendation.” That God has worked in life trans-
forming manner in their lives becomes the ultimate val-
idation of Paul’'s Gospel message. Just some reflection
on their past is all they need for understanding the va-
lidity of Paul’'s message to them.

Now, does Paul’s analogy against the backdrop of
the Jewish Torah signal that his opponents in Corinth
were Christian Jews in the church? This is connected
also to the Ggtwveg, as some do, in verse one. There Paul
implies that some preachers coming to Corinth had to
produce a letter of recommendation, evidently from
Christians in Judea. It would be very misleading to take
this as referring to the letter of recommendation that
Apollos brought with him from Ephesus to Corinth as
Luke describes in Acts 18:27. That was a very different
situation from what the apostle is talking about here.
But Paul’s contrast image here is natural for him to use
as a Jewish Christian himself and former Pharisee.
Plus it strengthens the claim of the apostle Gospel as
from God.

To be learned from this section of modifiers is the
fundamental importance of Christian validation. Logical
arguments of proof will never move off dead center in
persuading people of the Gospel. But the message pre-
sented by a community of believers living that Gospel
can and will have powerful impact on the non-believing
world.

d) davepoluevol Ot €oté  €moToAn]  Xplotol
SlakovnBeloa UG’ AUV, being made clear that you are
Christ’s letter having been prepared by us. This participle
phrase in v. 3a via the nominative masculine plural
spelling goes back to Uueic éote, you are. The absence
of an article with the participle signals an adverbial
function tying it especially to the verb ¢aTe. The specific
adverbial function can range from temporal to possible
causal: You are while being revealed; you are because of be-

ing revealed. The use of @avepoupevol is appropriate to
€mMoTOAN as disclosing important understanding about
something. The 0TI clause 6tL €oté €motohr Xplotod
SlakovnBeioa U’ UGV defines what is being disclosed:
you are Christ’s epistle prepared by us. That is, the trans-
formed lives of the Corinthians believers comes from
Christ, not from Paul. Paul and his associates’ role was
simply &iokovnBegioaln. This aorist passive participle
from diakovéw beautifully pictures Paul and his asso-
ciates as the slaves in God’s household who served up
the nourishing food of the Gospel to the Corinthians.
The food comes from Christ and is Christ while Paul
and his associates simply serve it to those hungry from
life changing salvation.

10.2.3.1.5 2 God’s Recommentation, 3:4-11

4 MemoiBnowv &€ tolautnv €xopev S1a tol XpLotol mpog
TOV Bgov. 5 o0y 6Tl dd’ EauTtdv ikavol éopev AoyloacBal Tt
w¢ &€ EauTt@v, AN 1 lkavotng NUAV €k tod Beol, 6 6¢ Kal
lkavwoev NUAG Slakdvoug Kavic Slabnkng, o ypaUpaTOC
AAAQ TIVEUHATOG: TO VAP YPAUUO ATIOKTEVVEL, TO 6 velua
{wormolel. 7 EL 6¢ | Slakovia Tol Bavatou €v ypdaupaoty
EVIETUTIWHEVN AlBoLg éyevnOn év 86En, Wote ur duvaocbal
dtevioal Toug uioug lTopanA eig 16 mMpdéocwnov MwicEw,
S1a v 66&av tol mpoowmnou alTol TAV KATApyoUuuEvny, 8
&G o0xL paAAov i Stakovia tol mvevpatog €otal €v 66¢&n;
9 el yap i Stakovia tii¢ katakpioewg §6&a, MOAARD UaAAov
neplooeVel 1 Slakovia Tig Sikaloouvng 60&n. 10 kal yap
oU dedoaotal 10 6edofacpevov év TOUTW TR UEPEL EIVEKEY
tii¢ UmepBaiiolong 66Enc. 11 el yap 0 katapyoluuevov SLa
606¢&n¢, MOAAG LaAAov TO pEvov év 80En.

4 Such is the confidence that we have through Christ
toward God. 5 Not that we are competent of ourselves to
claim anything as coming from us; our competence is from
God, 6 who has made us competent to be ministers of a new
covenant, not of letter but of spirit; for the letter kills, but
the Spirit gives life.

7 Now if the ministry of death, chiseled in letters on
stone tablets,b came in glory so that the people of Israel
could not gaze at Moses’ face because of the glory of his
face, a glory now set aside, 8 how much more will the min-
istry of the Spirit come in glory? 9 For if there was glory in
the ministry of condemnation, much more does the ministry
of justification abound in glory! 10 Indeed, what once had
glory has lost its glory because of the greater glory; 11 for if
what was set aside came through glory, much more has the
permanent come in glory!

This section via the antecedent nature of tolattny,
such, continues the previous emphasis but with much
more stress upon the saving work of God through
Christ in the Gospel. The contrast between Torah and
Gospel will continue but with more detail.

The internal arrangement of this pericope in vv.

4-11 is built around two key points made in statement #
Page 4
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el 1) dtakovia tfic kataxploewg d6&q,
52 mMOAA® p&AAoOV meploocevel I) diLakovia tTii¢ dLraiLooGvng d6&n.
3.10 vop
Kol
53 ou deddfaoctal 1O dedofaopévov
¢V 1oUTW
| T® pépet
elvexkev Tfg UnmepRorroltong ddEnc.
3.11 Viete
el 1O KATAPyoUueEVOV
dLa d6éng,
54 NOAA® p&AAOV 1O pévov (€otiv)

gv d6&n.
48 and a followup rhetorical question in statement # 51.
Both points generate a series of justifying statements
introduced by yap: # 48 ==> #s 49-50; # 51 ==> #s
53-54. Note the structure of this passage in the above
block diagram.
First is Paul's confidence, vv. 4-6 (#s 48-50). The

very first word TTeTT0iONOIG, @ noun built from the per-
fect participle émoiBa from 1eibw, is more the sense
of my having been persuaded. It alludes to a conviction
deeply held through being persuaded via external cir-
cumstances. The addition of the correlative adjective

modifier TolauTtnyV ties this persuasion back to thepdis-5
age



cussion in vv. 1-3 on the Corinthians themselves being
Paul’s ‘letter of recommendation.’ Their transformed life
stands as the external persuader of Paul.

But the focus ultimately of this persuasion is to ob-
serve what God has done through Christ in transform-
ing these lives in Corinth: 61 tol Xplotod mpodg tov Beodv.
Thus his confidence is in the ability of God to change
lives through Christ, which he has witnessed taking
place in Corinth. His preaching of the apostolic Gos-
pel occasioned the transformation but as he declares
in v. 5, oUx 6tL dd’ £autlv ikavol éopev AoyicacBai Tt wg
€€ €auT®iv, AN 1) Ikavotng NUAV €k told Beol, not that from
within ourselves are we able to claim anything as coming
from us, but our competency is from God.

Paul and his associates’ role in this divine trans-
formation of the Corinthians is depected simply as 6¢
Kal ikavwoev NUag dlakovoug katviic Stabnkng, who [God]
also outfitted us as servants of a new covenant. These men
were the dwakovoug, servants, who delivered the nourish-
ing Gospel to the Corinthians. They did not make the
Gospel meal, but rather served to the people what God
had prepared. The modern image is somewhat that of
a waiter / waitress in a restaurant, or the more contem-
porary label, food server. But Paul makes it clear that
God has ‘employed’ them to do this work.

What is being served is the apostolic Gospel which
here Paul labels as kawfic taBrikng, new covenant. Al-
though a variety of rather wierd theories emerge with
the idea of new covenant here in Paul's language.
Clearly the contrast being presented is between the
apostolic Gospel as new covenant and the Jewish To-
rah of Moses as the old covenant. That the Essenes in
Judea spoke of a new covenant as their possession is
not in mind here with Paul.’ In the history of salvation

*“Did Paul, perhaps, need to counter the influence of oppo-
nents who themselves claim to be agents of a new covenant but
who saw it as including, still, the observance of the law of Moses?
There would be something of a non-Christian parallel to such an
attitude in the outlook of the Qumran community. The actual ex-
pression ‘new covenant’ occurs in the Damascus Document (CD
6:19; 8:21=19:33; 20:12), expressing a relationship into which the
members of the sect have entered, and in no way does this involve
abandonment of the law.’!” Elsewhere, the sectaries speak of the
renewing of the covenant (see, e.g.1QSb 3:26; 5:21).38 At the same
time, there is also the belief that God has placed his Spirit within
them (1QH 12:11-12), and this may be related to the concept of
a new covenant (1QH 17:26-27).2"? Perhaps there were people in
Corinth who had been influenced by this kind of thinking.*** Paul
would share with them the idea of the new covenant, but would
strongly disagree on the question of the function of the law within
this new order.??! The phrase 00 ypaupotog GALG TVELLATOG May
be seen as distinguishing between two forms of the new covenant
(rather than between the old and the new).3?> Against all theories
of this kind, however, it has to be said that in what follows there
is no indication that Paul is contesting a contemporary christian-
ised concept of a new covenant.” [Margaret E. Thrall, 4 Critical
and Exegetical Commentary on the Second Epistle of the Corinthi-
ans, International Critical Commentary (London; New York: T&T

only the two covenants have connection to the God that
Paul worshiped. So compare and contrast of these two
would be entirely natural. With some of the Corinthians
being Jewish and some of the Gentiles having attended
the synagogue as ‘God fearers’ before becoming Chris-
tians, such a comparison would make clear sense to
these members at Corinth.

The subsequent contrasts (v. 6b) draw the distinc-
tions between the two covenants in dramatic terms:

o0 ypAaupaTog GAAG velpaToc:

TO YAp YPAMUO ATTOKTEVVEL, TO 6 mvelpa {womolel.

not of letter but of spirit,

for the letter kills but the Spirit gives life.

An ironical play off of ypauua as ‘writing’ and ‘letter of
the alphabet’ enables the apostle to contrast the written
Torah to the work of the Holy Spirit in the life of the Cor-
inthians as his ‘letter of recommendation. The written
Torah given to Moses as ten words chiseled in stone
centered on penalties for wrong doing. In stark contrast
the new covenant reflects the working of God directly
through His Spirit in giving eternal life to those choosing
obedience to Christ.

Second, this sets up the second major point of
the contrast in statement # 51 as a lengthy first class
conditional sentence. The protasis EiL 6¢ i Stakovia t00
Bavdtou év ypaupooclv Evietunwpévn AlBolg éyevnBn év
66¢n, waote ur duvacBal dtevicol Toug vioug lopanA gig T
npoocwnov Mwiocéwg &ud thv §6¢av Tol mpoowmnou autol
TV Katapyoupévny, Now since the ministry of death, chis-
eled in letters on stone tablets, came in glory so that the
people of Israel could not gaze at Moses’ face because of the
glory of his face, a glory now set aside, (v. 7). Paul alludes
here to Exodus 34:29-35.5 The OT text speaks of the
Clark International, 2004), 236.]

*Exodus 34:29-35 LXX. 29 o¢ 6¢ katéBavey Mwvaotic ék Tod
povg, kai ai 600 mAdKeS Enl TdV Xep®d®V Mmvoi]: katafaivovtog
5¢ ad1od €k 10D Opovg Mwvactic ovk fidet ot ded0EaaTOL 1) HYIG TOD
APDOLOTOG TOD TPOSMTOL 0OTOD €V T@ AaAelV adToV adTd. T 30 Kol
ldev Aopmv kol mévteg ol mpesPitepot IopomA tov Mmwuoiv Koi
M dedofacuévn 1 dyic tod ¥pdpaTog ToD TPocOToL 0T, Kai
€pofndncav €yyicar avtod.t 31 kol ékdlecev avtovg Mmvciic,
Kol EneoTpdonooy Tpog avToV Acpmv Kol TAvTeg ol dpYoVTES THiC
oLuvoyOYfg, Koi éAdinoev avtolc Mwvofic.T 32 kol petd tadto
nmpociiAfov mpog avtov mavteg ol viol lopoand, koi éveteilato
avToilg mavta, 6o ELGANGEY KOPLOg TPOG aTOV &v T® dpet Xwva. T
33 kol €nedn Katémoncev AAADY TPOG avToVE, Emédnkey ml 1O
TPOcOTOV aDTOD KdAvppa. T 34 vike &’ v gioemopeveto Mmuotic
&vavtt kupiov Aorelv ovTd, mEpPEito 10 KAAvPpo ¢ TOD
ékmopevectal. kol £EeABmv éldiel miowv Tolg vioig Iopani 6o
gveteihato antd kOprog, T 35 kai eidov oi viol Iopank 10 TpdowmTOV
Movot] dtt ded6&aotal, kol TepEdnkey Movotic kdAvppo €mi to
TPOGOTOV £00TOD, EOG AV £16EA0T GLALUAETY AVTR.

NRSYV. 29 Moses came down from Mount Sinai. As he came
down from the mountain with the two tablets of the covenant in his
hand, Moses did not know that the skin of his face shone because
he had been talking with God. 30 When Aaron and all the Israclites

saw Moses, the skin of his face was shining, and they were %frai%
age




skin on Moses’ face shining after coming down from the
mountain. He took to covering his face to prevent the
people from seeing it. Paul’s point in this allusion is to
compare the superior glory of the new covenant to the
lessor splendor of the old covenant. The use of 86&a for
glory or splendor alludes to the divine Presence of God
in connection to both covenants. It was present in the
first covenant in that it impacted Moses’ appearance.
But as the main clause apodosis asserts (v. 8), ndg
oUXL paAAov iy Stakovia Tol mvelpatog Eotal év §6&n; how
much more will the ministry of the Spirit come in glory? The
divine Presence is greater in the new covenant due to
the Spirit of God Himself administering it. Again the play
off of fj dlakovia, service, is made against the backdrop
of first century house slaves labeled diakévoug (v. 6)
who served the food to the members of the family. Here
Paul sees the role of didkovog for the Holy Spirit serv-
ing the nourishment of the new covenant. Such is far
greater than Moses’ role of giving the Torah to the Isra-
eIite}sg. i
' Yop

el 1] dtakovig tfic kataxploewg d6&q,
nmoAAd p&AAov mepiooedel [ Sitakovia Tig Siratootvng 856&p.serves righteousness. That is, its

52
3.10 de
Kol
53 ou deddfaoctal 1O dedofaopévov
¢V 1oUTW
| T® pépet
elvexkev 1iHc UmepPoardrotong d6ENG.
- de
el 1O KaTOAPyOoUUEVOV
dLx dbéng,
54 NOAA® p&AAOV 1O pévov (éotiv)

gv d6&n.

This assertion in the main clause of statement #
51 is now amplified through a series of justifying (yap)
statements (#s 52-54, vv. 9-11).

Note that in the first (# 52) and third (# 54)state-
ments as first class conditional sentences the com-
parative TTOA® pdAAov, much more, is used to intro-
duce the apodosis main clause. This adds heightened
contrast to the new covenant mentioned in the main
clause in contrast to the old covenant referenced in
the protasis if-clause. Note that the first class grammar

to come near him. 31 But Moses called to them; and Aaron and all
the leaders of the congregation returned to him, and Moses spoke
with them. 32 Afterward all the Israclites came near, and he gave
them in commandment all that the Lord had spoken with him on
Mount Sinai. 33 When Moses had finished speaking with them, he
put a veil on his face; 34 but whenever Moses went in before the
Lord to speak with him, he would take the veil off, until he came
out; and when he came out, and told the Israelites what he had been
commanded, 35 the Israelites would see the face of Moses, that the
skin of his face was shining; and Moses would put the veil on his
face again, until he went in to speak with him.

construction here stresses assumption of reality in the
protasis. That is, ‘since this is correct, that is also correct.’
The central topic throughout all three statements is that
of the contrast in the 66¢a, the divine Presence, between
the two covenants. In the new covenant it is substan-
tially greater than it was in the old covenant.
Particularly insightful is the labeling of the two cov-
enants:
Old Covenant
#52 T} Slakovia Tfi¢ katakploewg
ministry of condemnation
#53 10 6edoacpévov
what had glory
#54 TO KATAPYOULEVOV 10 pévov
what was set aside the permanent

In # 52 (v. 9), the Torah is viewed from the angel of
imposing punishment from disobedience. The Law of
Moses worked off the premise of the inclination toward
sinning and thus imposed punishments upon disobe-
dience. Paul does assert that 66¢a, the divine Presence,
did indeed exist in the giving of
the Torah. But the new covenant

New Covenant

| Stakovia tfi¢ Sikatoouvng
ministry of righteousness
g mepBarlouong 66€nG
the surpassing glory

design is to bring sinful humanity
to God in a way that makes them
presentable to a holy God. In this
covenant, the divine Presence
abounds far greater moAA& pdAlov
neplooeve, since God worked
through Christ to produce this cov-
enant.

In # 53 (v. 10), Paul shifts over
to the verb do&dlw in a couple
of Greek perfect tense passive
voice forms: o0 0&eddCaoTal 1O
oedotaouévov, what contained
glory does not contain glory. But here the adverbial
qualifier év toUtw t® Uépey, in this part, sets up a con-
temporary time frame. That is, the Torah did contain the
divine Presence at its giving, but not now. Why? gilvekev
Ti¢ UmepBarlolong 86&ng, because of the much greater
divine Presence, now in the new covenant. Remember
that Paul is primarily contrasting the giving of the Torah
through Moses from Exodus 34:29-35 with the presen-
tation of the apostolic Gospel. These are the two cov-
enants under consideration. Both the Jewish converts
and the Gentile God-fearer converts in the Corinthian
community would immediately recognize this difference
as they reflected upon their conversion experience
through the apostolic Gospel. And just who was it that
first brought this Gospel to them? The apostle Paul and
his associates, of course!

In # 54 (v. 11), Paul contrasts the temporality of the
old covenant with the permanence of the new cove-
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nant. But his main point is that if the old covenant at its
giving reflected the divine Presence, then the coming of
the new covenant in Christ brings a much greater pres-
ence of God that is permanent rather than temporary.

All this represents the basis of Paul NMemoiBnolv,
persuasion, that comes through Christ (v. 4). Thus the
direct working of the Spirit of God through the new cov-
enant brings a much greater divine Presence into the
lives of all believers whether Jews or Gentiles.” In this
reality the Corinthians themselves become Paul’s ‘let-
ter of recommendation.’

One of the many ‘lessons’ to be learned from this
passage vv. 4-11 is that the validation of one’s ministry
both as a minister and simply as a Christian lays not in
what you possess. Rather, it is found in what you pass
on to others that brings life changing transformation to
them. God alone is the one who stamps ‘approved’ on
your ministry. And He does that through changing the
lives of people you provide ministry to. Out of this then
ought to come the highest priority of being utterly obe-
dient to God in ministry. Education and personal experi-
ence are important, but they must never ever substitute
for complete surrender to the leadership of God’s Holy
Spirit in ministry.

10.2.3.1.5.3 Paul’s bold Ministry in New Covenant,
3:12-18

12 "Exovte¢ oUv Tolautnv EAmida moMfj mappnoiq
xpwpebBa 13 kal o kaBdamep Mwiofg €tiBel KAAUUUQ
€Ml 10 mpoowrov altod mpog TO WA dtevioal Tolg uiloug
lopanA ic 6 Téhog Tol katapyoupévou. 14 GAN énwpwbn
TA vonuata aut®v. axpl yap Tic onuepov AUEPAG TO aUTO

"The many blind, dead end ‘rabbit trails’ followed by many
commentators in vv. 7-11 usually comes out of failure to understand
Paul’s use both of Ex. 34:29-35 and the term d6&a. The apostle uses
the OT text as a biblical event, not as principlalized teaching.

A comparison of 2 Cor. 3:7-18 with Exod. 34:29-35 in-
dicates several ways in which the OT passage differs from
Paul’s commentary. The Exodus narrative makes no mention
of Moses’ purpose in veiling his face, the fading splendor of
his face, or the inability of the Israelites to gaze at his face
because of its brightness. Aware of these differences, some
scholars speak of 2 Cor. 3:7-18 as a “midrash” on Exodus 34,2
some prefer the designation “pesher”® or “midrash pesher,”°
while others appeal to the category of allegory.™ Given the
fact that specific reference to the Exodus story is found only
in vv. 7, 13, and 16 of 2 Corinthians 3, it may be wiser to fol-
low Hays’s lead and describe 3:7-18 as “an allusive homily
based on biblical incidents.”*2
[Murray J. Harris, The Second Epistle to the Corinthians: A

Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 277.]

That Paul uses 86&a in reference to the divine Presence, and
not in regard to either Moses’ glory or his glory should be so ap-
parent as to not need commentary. But numerous commentators
miss this completely, which probably tells you more about them
personally than the biblical text.

KAAUPUa €l TR Gvayvwoel Tfi¢ maAaldg dtabnkng HEVEL,
pr dvakaAumrtopevov OTL €v Xplot® katapyesitatr 15 AN
£Ww¢ onuepov Avika av avaywwokntat Mwiofg, KAAuppa
ént v kapdiav adt®v keltal 16 Avika 6& €dv émoTpedn
TPOG KUPLOV, TIEPLOLPETTAL TO KAAUpMA. 17 6 8¢ kUpLog TO
nvedpd €0Twv- oU 8¢ 1O velipa Kupiou, EAeuBepia. 18 AUETS
6& MAvVTEG AvakekaAUUUEVW Tipoownw TtHv 66&av kuplou
Katomntpllopevol TV althVv gikova petapopdolpeda anod
606€n¢ eic 66&av kabamep &nod Kupiou MveL LATOG.

12 Since, then, we have such a hope, we act with great
boldness, 13 not like Moses, who put a veil over his face to
keep the people of Israel from gazing at the end of the glo-
ry thatc was being set aside. 14 But their minds were hard-
ened. Indeed, to this very day, when they hear the reading
of the old covenant, that same veil is still there, since only
in Christ is it set aside. 15 Indeed, to this very day whenever
Moses is read, a veil lies over their minds; 16 but when one
turns to the Lord, the veil is removed. 17 Now the Lord is the
Spirit, and where the Spirit of the Lord is, there is freedom.
18 And all of us, with unveiled faces, seeing the glory of the
Lord as though reflected in a mirror, are being transformed
into the same image from one degree of glory to another;
for this comes from the Lord, the Spirit.

This pericope of vv. 12-18 is linked to vv. 4-11 by
the inferential conjunction olv, therefore, in v. 12. Thus
Paul’s focus in vv. 12-18 on ministry in the new cove-
nant makes explicit what he considered implicit in vv.
4-11. A major topic in this passage is the often repeated
word kdAuppa, veil. The covering that Moses’ used to
hide his face from the Israelite people becomes a sym-
bolic reference to the spiritual blindness of those failing
to see the divine Presence in the apostolic Gospel as
the new covenant of God.

The organization structure of this pericope, as re-
flected in the block diagram below, is built largely off
of statement # 55 with justifying and expansion state-
ments (#s 56-63) following. The core assertion of #
55 is xpwpeba, we take action. This dominantly Pauline
verb in the NT (9 of 11 uses) from ypdouat, fundamently

vacillating
miade
be
deal
Lt
(R T
treated USE, W5ES
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oUv
Exoviec toLlaUutny €Amida
TOAANf} moppno lg

ally a slightly dif-
ferent emphasis
is present. In v. 4,

i 3.13 Xpmpeeq\ Paul’s confidence,
, ot MemoiBnow, was
= ov (xpaneda) centered in the
kaBdmep MwUofic €1iBel xAAUpPQ .
¢nl 10 mpdowIov oUTOoU evidence of gen-
npdc 1O un &tevical toUc uloUg TopanA uine conversion
elg 10 Téroc 10U katapyoupévou. Of the Corinthi-
2.14 BAN’ ans that came
57 ¢nEPGOn T& VOAPATA AUT&V. through  Christ.
. Here in v. 12, his
Yep . o o éAntiba, hope, cen-
.  OXPL TNG onpEpPoV Mpepas tered in the new
= TO aUTO xGAvpEa eVl covenant reflect-
¢l TH qvayvodoel THg moAaldg S LabnKng )
U AVOKXAUTITOUEVOV E:d(“.-ljrcl)stg;e’:l‘p]:tstﬁle-
&v XpLot®
éTL...KQTQpYS?TQLt Corinthians  had
ol &AN’ accepted. The
¢wc ofuepov Nvika &v &vaylvooxntol MeolUofig, use of the cor-
enl TV xapdiov aUut@v relative adjective
59 KAAUppQA. . .KeTTAL ° TolautnV in both
L 55 instances  links
o o . the modified noun
AL SHLOTPSwn, back to the imme-
npodC KUPLOV )

60 nepLatpeitatl 1o Kg}xguqu.) , 'dnlgtetll‘)\/emepre'f]ed-
| o V.
3a17 5& 4 back to vv. 1-3,
61 6 kGpLog 10 nmvelpd €otiv: and in v. 12 back
5¢& to vv. 7-11. Thus
o0 10 mvelpa kuplou (é0TLv), the very basis for
62 (éotLVv) €AgvBepia. how Paul and his
- 55 e_lsso_ciates func-
, ) ) tion is the greater
O(\\)O(Kmfomuwswf‘) PO , divine Presence

v 06&av kxuplou atontpllduevol .
63 Npeilc¢ MAVIEG...TINV AUTHV €ikOva perTapoppolpeda ﬁ;;?ifg::;g:;i'
amo 66 -
eic 5()225 tolic Gospel. Paul

KaBdmep &moO kKUuplou mveluatocg.

means to act, do, function. With such a basic meaning, it
will be translated by a wide variety of English terms as
the chart from the NRSV below illustrates. What Paul
specifies by this present tense verb xpwueba is every-
thing connected to actions in his life and ministry. Again
the first person plural form includes his associates as
well.

With the verb here, it is the attached qualifications
that adds richness and specificity to their actions.

First is the adverbial causal participle phrase
“Exovieg tolautnv £Amida, since having such confidence.
Not much difference between this participle phrase and
the earlier main clause expression, NemnoiBnowv tolaltnv
€xopev, we have such confidence (v. 4) exists. Contextu-

is totally confident
that this is of God.
Second, moAAf
nappnoiq, with much boldness, Paul functions. Now what
is TTappnoia? The English word ‘boldness’ is potentially
misleading. The manner of Paul doing ministry was not
as an arrogant smart aleck! I've enountered countless
preachers over the past 50+ years of ministry who took
TTappnoia to mean acting like an arrogant fool. In reality
what they do is biblically reflecting ; &Aaloveia 100 Biou
which has no connection to God whatsoever according
to 1 John 2:16.

What Paul means here by Tappnacia is to do minis-
try out of deep conviction that this ministry comes from
and is being led by God through the Holy Spirit. It re-

flects confidence, but not one based on Paul himself.
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Rather a confidence to speak courageously based on
God’s presence in his life.

Third, a pair of elipitical amplification follows (#s 56-
57). introduced by kai. The oU...&AN, not this...but that
sets up a contrast that is important to note correctly. On
the initial negating side come kat o0 kaBdnep Mwiofig
ETIOeL KAAU PO ETTL TO IPOoWTIOV AUTOU TIPOG TO WI ATevioal
ToUC uioug lopanA eic 10 télog tol katapyouuévou, not
like Moses put a veil over his face so that the sons of Israel
would not gaze at the end of his fading glory. One issue
that emerges here is the assertion of a reason for Mo-
ses putting the veil over his face when he spoke to the
people after being on the mountain with God.® The Ex-
odus text simply defines a sequence as follows:

1) on the mountain with God, no veil

2) off the mountain speaking with the people, no veil.

3) when finished speaking with the people, a veil put

on his face until the next time speaking with God.

What seems to be happening with Paul’'s statement
is taking what, at least in the LXX translation of Exd.
34:35, appears to be a hint that Moses put the veil on
so that the people would not focus on him and the odd
glow on his face, but rather on the words of the Torah
delivered to the people. While reporting these words he
did not wear the veil, but at the end of his speeches, he
put it on. While delivering the words of God to the peo-
ple the visible glow on Moses’ face confirmed the divine
nature of the worlds being spoken. But at the end of the
speech it was critical for the Israelites to seriously pon-
der the meaning of those words, and not to be fascinat-
ed with the divine glow on Moses’ face, which evidently
faded with time. Paul's statement npog 10 un ateviocat
ToUC uioug lopanA €ig T télog tol katapyoupévou, so that
the sons of Israel would not gaze into the end of what loos-
es its usefulness, reflects something of the hint in the
LXX translation, but with the interpretive comment eig
10 Téhog tol katapyoupévou it seems to go beyond the
OT text.®

%The Exodus narrative gives no explicit reason for Moses’
recurrent veiling of his face, but many commentators assume that
it was to avoid frightening the people or to protect them from pro-
longed exposure to the divine radiance and to mark clearly the dif-
ference between his official role as Yahweh’s intermediary, regu-
larly declaring Yahweh’s words to Israel (the unveiled face), and
his status as a private citizen, speaking his own words (the veiled
face). But Exod. 34:35 contains a hint of Moses’ purpose, if the
Koi that joins the two parts of the verse is rendered ‘and so’:'* The
people of Israel saw (eidov) that the face of Moses was radiant,
and so (kai) Moses placed a veil over his face.” That is, he wanted
to prevent the people from being preoccupied with what they saw,
from gazing in amazement, as opposed to giving attention to what
they had heard. It is this idea, we suggest, that prompted Paul’s
statement in 3:13b.” [Murray J. Harris, The Second Epistle to the
Corinthians: A Commentary on the Greek Text, New International
Greek Testament Commentary (Grand Rapids, MI; Milton Keynes,
UK: W.B. Eerdmans Pub. Co.; Paternoster Press, 2005), 297.]

*“mpog TO N dtevicar tovg viovg Topand €ig 0 Téhog T0D

The contrastive statement # 57 introduced by aAN’
énwpwbn ta vonuata avt®v, but their minds were hard-
ened, shifts from Moses to the Israelite people of Mo-
ses’ time. All five uses of Twpow inside the NT -- Mk.
6:52; 8:17; Jhn. 12:40; Rom. 11:7; 2 Cor. 3:14 -- allude
to the process of the intensifying of rebellion by the Is-
raelites to the leadership of God through Moses. The
literal meaning of to harden has the figurative meaning
of ‘hardening’ of the heart in heart in the sense of re-
belling against leadership. Hear Paul indicates that ta
voruarta autdv, their minds, became hardened so that
they would not listen to God through Moses. Of course,
the narrative in the Exodus of the Israelites after cross-
ing the Red Sea is the story of just that.

Fourth, statements #s 58-60 (vv. 14b-16) re-en-
force the point, especially in # 57, of the symobilic veil
still being present among the Jews both in their syn-
agogue meetings and temple worship in Jerusalem.
Paul's application of the OT principle of the hardness
of the Israelites to his present generation is made em-
phatically twice:

AxptL T onuepov AUépag (v. 14b)

until this very day

£w¢ onpepov Avika Gv avaywwokntat Mwiofig (v. 15)

until today whenever Moses is read.

In both main clauses their rebellion reflected as spiritu-
al blindness, or more literally, spiritual dumbness:

TO QUTO KAAUMMA €ml T Avayvwoel TH¢ ToAaldg
dLabnknc pével, (v. 14b)

this same veil continues at the reading of the old cove-
nant

KAAU P €Tt TRV Kapdiav aldTtiv kettal: (v. 15b)

a veil rests upon their heart

katapyovpévov. ‘To prevent the people of Israel from gazing
steadily until the end of what was fading away.” mpog with the ar-
ticular infinitive expresses purpose.'> A variety of proposals have
been made regarding Paul’s understanding of the reason for Moses’
veiling of his face:!°

“to prevent the Israelites from seeing that the splendor of his
face was fading!” and thus to preclude their disappointment'® or
their disparagement of his importance, '’

“to conceal from the Israelites the temporary nature of the
whole Mosaic system? or the goal of the fading old covenant,?!

“to show the people, through an acted parable, that their sins
had made them unable and unworthy to view even temporary glory
without interruption,?

“to prevent the glory of God from achieving its intended re-
sult, namely the judgment of the ‘stiff-necked’ Israelites,?

“to prevent the Israelites from continuing to gaze in amaze-
ment until his face had totally lost the brilliance of the reflected
glory and to demonstrate that the glory of the Sinai covenant would
be eclipsed.”

[Murray J. Harris, The Second Epistle to the Corinthians: A
Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 297-298.
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The veil on Moses’ face now becomes a veil on the
reading of the Torah of Moses that keeps the people
from seeing the divine Presence and then submitting to
God in obedience.

But there is a way to get rid of the veil and see clear-
ly the divine Presence: turn to Jesus who lifts this veil
of ignorance. Notice this option first in statement # 58,
M AVaKaAUTITOHEVOV OTL £V XpLoT@® katapyeital, not being
uncovered because it is nullified in Christ (v. 15¢)."® This 61
clause principle then becomes the fully expressed main
clause statement # 60 in v. 16: fvika 6¢ éav éruotpédn
TPOG KUpLov, MepLatpeltal TO kKAAuppa, but whenever one
turns to the Lord, the veil is removed. In commitment to
Christ one can see the divine Presence clearly even
in the Torah of Moses. The veil has been removed by
Christ. The difference in meaning between
Katapyeital (v. 15¢) and mepiaipeital (v. 16b) is slight
and essentially refers to the removing of the barrier to
spiritual perception of the divine Presence during the
reading of the Torah of Moses.

Fifth, statements #s 61-63 amplify the meaning and
implications of the option of turning to the Lord for the
removal of the veil. Notice the repeatitive &¢ introduc-
ing each of these BE
three statements. 17
0 6& KUpLOG TO Mvelipd
goTv- oL 8¢ TO velipo 63
Kuplou, éAeuBeplia.
18 nuelg 6& mavteg
AVAKEKOAUUUEVW
Mpoownw TtV 86&av
Kuplou katomtpl{opevoLThv alThV eikdva petapopdoupueba
and 66&nc eig 66¢av kabamep anod kupiou mvevpatoc. 17
Now the Lord is the Spirit, and where the Spirit of the Lord
is, there is freedom. 18 And all of us, with unveiled faces,
seeing the glory of the Lord as though reflected in a mirror,
are being transformed into the same image from one degree
of glory to another; for this comes from the Lord, the Spirit.

The beginning declaration is important to get cor-
rectly so that the other statements come together sen-
sibly. What does Paul mean by ¢ 6¢ kUplog to nvelud
¢otw, the Lord is the Spirit? First, who is 6 kUpiog? Christ
or God? The use of the rare fvika only in vv. 15-16 in
the entire NT suggests that Paul is following relative-
ly closely Exod. 34:34 from the LXX in vv. 15-18. The
use of kUpIog twice in verse 34 is a clear reference to
God. When Moses went up the mountain to speak to
God the veil was removed. Normally in Paul’s use of

3.18

10Side note: this contrastive option in participle phrase is the
basis for Paul’s use of the contrastive conjunction &AL’ to introduce
#59, while the core expressions of #58 and #59 are synonymous
parallels. Setting up such unbalanced contrasts grammatically is
not possible in most modern western languages. This forces rath-
er artificial translation efforts that one finds in most contemporary
translations.

KUpIOG in his writings it refers to Christ. The new cov-
enant is closely linked in vv. 4-11 to the Spirit. Paul’s
statement # 61 links 6 kUplog to 16 mveldua, but is im-
mediately followed by to nvelpa kupiou, the Spirit of the
Lord, in # 62.These would seem to equate kUplog with
God. But turning to the Lord, émiotpgdn mpog kvptov, in V.
16, while playing off Exod. 34:34 also amplifies 6t év
XpLot® katapyettal, because in Christ it is nullified (v. 14b).
Paul can move seamlessly between kupiog as God and
also as Christ, which here he seems to blend together.
Add to this is that Christ in the new covenant is the
06¢a, the divine Presence of God (vv. 7-11). It may well
be that the beginning questions, who is 6 kUpLog? Christ
or God?, pose an artificial distinction resulting from post
Enlightenment kind of thinking. When we encounter the
Spirit in the new covenant we encounter God through
Christ as the divine Presence of God.

In statement # 62 comes the huge implication of
such an encounter: o0 8¢ 10 nvedpa kupiou, é\euBepia,
and where the Spirit of the Lord is, there is liberty. Cru-
cial here is the definition of éAeuBepia in this particular
context. Clearly in light of statement # 63 especially,
¢éAeuBepia means the freedom to be consistently trans-

HVOKEKOAUPPEVE MTPOOHIR
v dd6&av ruplou xatomTpl(duevol

Npetilc¢ mAvVTeg...TIHV aUTInV &ikdva petapoppolpeda

amo d6&ng
elg d6Eav
kKaBamep amnd ruplou mveluatog.

formed so that the divine Presence increasingly is im-
pacting our life. This greater glory of the new covenant
begins to impact us at conversion, but over a life time
of obedience it continually transforms and changes us
to be able to sense the presence of God in our lives.

Note the core affirmation: nueic 6¢ mavteg... v adtrv
eikova petapopdolpeda, And we all are being transformed
into the same image. That is, our lives are all being re-
shaped into the same image of Christ as the 86¢&a, the
divine presence of God. This is much deeper than just
becoming more ‘Christ like.” In Paul's complex con-
struction here in # 64, the central point is that this 86&a
of God is permeating our lives step by step in bringing
about change spiritually and morally. All of it is shaped
by the single image of Christ and the life He lived while
on earth.

The modifiers of the main clause verb, as illus-
trated in the above diagram, underscore this central
point. First, this transformation comes about only with
AvokekaAuppEVW Tipoowrnw, unveiled faces. This alludes
back to the previous reverences in vv. 14b and 16 where
turning to Christ is the only way to get rid of the veil of
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ignorance of God’s presence. The perfect passive par-
ticiple avakekaAuppévw references one’s conversion
commitment as the moment of unveiling. The phrase
avakekaAuppévw TTpoowTw spelled in the intrumental
of means function (sometimes labeled the intrumental da-
tive) stresses this unveiling as essential to the process
of being transformed, peTapopolpueba.

Then the process of transformation is linked to trv
86¢av kupilou katomtpllopevol as a simultaneous action.
Here the idea is continual gazing into the glory of the Lord.
Interestingly, kartotrrpov, based upon the root verb
KaToTTPilw, is the most common word for ‘mirror’ in an-
cient Greek. For transformation to happen it must grow
out of focused attention to Christ, the divine Presence
of God. One should be very cautious here about this
figurative picture of ‘gazing’ as advocating meditation.
In later interpretive history this passage has been used
for this. But Paul was no ‘meditator’ in the later Chris-
tian definition of such. Focus on the Presence of God
in Christ means first and foremost obedient actions in
ministry service. The symbolic veil referenced here cen-
ters on sinful actions out of ignorance of the Presence
of God. And this came among the Jews of Paul’s day
in spite of the reading of the Torah on Friday evenings
in the sabbath gatherings where much discussion took
place around what was read. The reading and discus-
sion of the Law occured in ignorance of the divine Pres-
ence of God even in connection to the Torah, much less
in rejection of Christ as that divine Presence in the new
covenant. Thus Paul’s point with the participle phrase
modifier tv 66&av kupiou katomtpllduevol asserts dra-
matically that divine transformation happens only in a
concentrated focus on Jesus as the divine Presence
of God.

The above two sets of modifiers are in the prefield
position, and are matched by three modifying sets fol-
lowing the main clause verb." Here we discover what
this translormation means more precisely. The first two
prepositional phrases, ané 86éng eig 66¢av, from glory
into glory, underscore the verb action of transforma-
tion in peTapopoupeba. That is, transformation moves
from one level of the divine Presence to a another,
deeper level. This contextually is against the backdrop
of the greater divine Presence, 66¢a, in the new cov-
enant as opposed to the old covenant in vv. 7-11. But
beyond a conversion transformation, the present tense

"One pattern to always look for is the positioning of groups of
modifiers. In the vast majority of instances, multiple sets of modifi-
ers will be grouped together both before and after when they modi-
fy. Usually some kind of rationale for listing sets together on either
side of the word being modified will be detectable.

In the instance of # 63, the pair in the prefield center on our
responsibility or requirements for the transforming action to take
place. The three modifiers after the verb petapoppovueda define

the nature of the transformation that takes place through God’s ac-
tion .

of petapop@ouueba underscores an ongoing process
of transformation to ever heightened awareness of the
divine Presence inside the new covenant.

The source of this continual transformation is sig-
naled by kaBdTrep a0 KUpiou TTveUpatog. The depen-
dent conjunction kaBatrep, only used in Paul’s writings,
stresses a comparison of this transforming divine Pres-
ence has its starting point in kKupiou TTveUpaTog. Most
likely TrveupaTog is in the genitive of apposition function
and thus the translation of kupiou mvebpartog is from the
Lord, that is, the Spirit. This ongoing transformation is
traced back to God working through His Spirit which is
linked in vv. 7-11 to the new covenant.

Thus the heart of the Christian experience in the
new covenant is petapopdolueba, being transformed.
But the transformation that changes us inside and out
is dependent upon moving from one level of awareness
of the divine Presence of God to a deeper awareness.
The Corinthians themselves in their conversion and
spiritual growth are Paul’'s ‘letter of recommendation’
that the true Gospel of the transforming new covenant
was brought to them by the apostles and his associ-
ates. Proclamation this message stands as the center
of Paul’s ministry, and, as he will proceed to declare in
the next pericope, energizes him in ministry.

10.2.3.1.6 Ministry in clay pots, 4:1-15

In this next larger pericope the apostle uses the
preceding comments as foundational for some person-
al applications to the ministry of both him and his as-
sociates. The prepositional phrase A tolto, because
of this, links up what follows in vv. 1-15 especially to
the preceding 3:1-18. The following segment of wv.
1-15 has a two fold emphasis with the first one built
around the contrastive o0Ok éykakoGuev GAN dneutdueda
TA KPUTTA TG aloxuvng, we do not loose heart, but we have
renounced the secret things of shame. The same pattern
is used to structure the subsequent segment of 4:16-
5:10. The same denial o0k éykakolpev, we do not loose
heart, is followed by the contrastive declaration in dual
forms: iadBeipetal, wasting away, and avakawoital, be-
ing renewed.

Thus both 4:1-15 and 4:16-5:10 both grow out of
the foundational principles of ministry set forth in 3:1-
18. The parallel rhetorical structure of both 4:1-15 and
4:16-5:10 further link the two units closely together.

10.2.3.1.6.1 Not loosing heart, pt. 1, 4:1-6

4.1 Au tolto, €xovteg TV Slakoviav TaltnVv Kabwg
AAeNBnuev, oUK é£ykokolpev 2 QAN ameudueba Tt
kpuntd TH¢ aioyuvng, un meputatolvieg év mavoupyla
pUN6€ SoAolvteg OV Adyov tol Beol AMA tfi pavepwoel
¢ AAnBeiog ouviotdvovteg €autolg TPOC mAcav
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ouveibnowv avBpwnwv évwrniov Tol Beol. 3 i 6¢€ kal E€oTv
KEKAAUUEVOV TO eUayyEéALoV NUDV, €V TOlG AmOAAUUEVOLG
goTlv KEKOAUpUEVOV, 4 €V oi¢ O Bedg Tol aidvog ToUTou
ETUPAWOEV TA vonuaTa TWV ATioTWV €ig TO pf adydooal Tov
dwtlopodv tod evayyeAiou Tiigc 56&ng ol XpLotol, 0¢ éoTv
eikwv t0o0 Be00. 5 00 yap £autolg knpuocopev AAN Incolv
XpLotov KUpLov, Eautoug 8¢ SoUAoug UGV SLd'Incodv. 6 otL
0 B£0¢ 0 einwv, Ek okdToug PG Aapel, 0¢ EAapey év Talg
Kapdialg AUV MPoOC GWTLOUOV THi¢ yVwoew( THg 66&ng tod
Beol év mpoownw [Inocol] Xplotod.

4.1 Therefore, since it is by God’s mercy that we are en-
gaged in this ministry, we do not lose heart. 2 We have re-
nounced the shameful things that one hides; we refuse to

practice cunning or to falsify God’s word; but by the open
Boll ALd ToUTO,

gxovIieg TNV dLlakoviov taltnv
KaOng nAendnuev,

statement of the truth we commend ourselves to the con-
science of everyone in the sight of God. 3 And even if our
gospel is veiled, it is veiled to those who are perishing. 4 In
their case the god of this world has blinded the minds of
the unbelievers, to keep them from seeing the light of the
gospel of the glory of Christ, who is the image of God. 5 For
we do not proclaim ourselves; we proclaim Jesus Christ as
Lord and ourselves as your slaves for Jesus’ sake. 6 For it is
the God who said, “Let light shine out of darkness,” who has
shone in our hearts to give the light of the knowledge of the
glory of God in the face of Jesus Christ.

Here the apostle deals with one of the continual
challenges before every person engaged in Christian
ministry. The heavy load that must be carried in ministry

IpoC¢ m&ocav ouve (dnolv &vBpdhrwv

TY VONUOTO
| TV &oiotwv
un auydool TOV QOT LOUOV

XpLotOoU,
6¢ €0TLV €lr®V TOU Beo0lT.

64 OUK &yKaKOUPEV
4.2 BN
65 ane . népeda T& Kpumtd tij¢ aioxuvvng,
HUn mepLOATOUVIEQ
¢v movoupy Lo
unde doAoTGvieg TOV Adyov 10U Beol
AN
1] pavephdoel TG GAn6elag CUVLIOTAVOVIEG £XUTOUG
EVOImLOV ToU BeoU.
4.3 6?.‘
€l Kol €0TLV KEKOAUUPEVOV TO €UAYYEALOV TNUAV,
€V TOTCQ AMOAAUUEVOLC
66 €0TlV RERGAUPH| évov,
4,4 ¢v olc O 6egdc 10U al®VOC TOUTOU ETUPAWOEV
/-
100 evayyeliou
1fj¢ 06&nc toOUT
4.5 Viete
67 OU €autoUg KnpUoocopev
AN
68 (knpUoocopev) Incotv XpLotov
| KUpLov,
| d¢
| €aUTOUQ

| doUAoucg Uu®v
dL& Tnoolv.
OTL O Bg0g O glmdv -
€x okOTOUC 0BT
o¢ &Aoupev
€V Talg kapdlalg nu
Ip0C¢ QWT LOUOV
¢ YVvOoewg
219

¢v mpooonw [Incod]

Aéuve L,

()Y

36€&nc
100 BeoT

XpLoTtOoU.
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can wear a person down and lead to discouragement.
But here the apostle counters that temptation with a
positive note about ministry in the midst of great difficul-
ty. Central to his point here is statement # 65 stressing
integrity in ministry. In light of the marvelous transfor-
mation of life that comes in the apostolic Gospel, ser-
vice to others with this message can only be done with
the highest of integrity.

The internal arrangement of ideas is clearly reflect-
ed in the above block diagram. The contrastive first two
statements of #s 64 and 65, oUk... &\N, not...but, set up
the core emphasis. The amplification role of statement
# 66 referencing the unwillingness of many to accept
the Gospel sets a context for intergrity in ministry. State-
ments #s 67-68 stand as justifying assertions to the first
three declarations affirming the meaning of statement #
65 especially. Paul promotes Christ, not himself in this
ministry.

The phrase tv Slakoviav tavdtny, this ministry, iden-
tifies the major thrust of Paul's discussion. diakovia
looms large in Second Corinthians with 12 uses: 3:7,
8,9 (2x); 4:1; 5:18; 6:3; 8:4; 9:1, 12, 13; 11:8. The essence
of diakovia for Paul was proclaiming the apostolic Gos-
pel. Its use in 4:1 with the demonstrative pronoun tv
Suakoviav tautnv references the depiction in chapter
three as what the Paul is talking about. Being granted
such ministry, £€xovteg TV dlakoviav TauTnv, means be-
coming an object of divine mercy, kaBwg nAenOnuev, just
as we have received mercy. It is not a dlakovia that one
takes up under his own initiative, nor even volunteers
for. Instead, it is granted by God as an expression of
His mercy and compassion. Ministry perceived this way
must then be carried out exclusively with integrity and
proper motivation.

On the first side of the contrast stands éykakéw in
the present tense first person plural. The verb stress-
es the loss of one’s motivation for actions or conduct.
Thus one can easily become victimized by false moti-
vations behind actions. This very Pauline oriented verb
in the NT (5 of the 6 instances) is stressed strongly in
vv. 4 and 16 of chapter four: o0k éykakoluev, we are not
loosing our integrity for ministry. Again as has been over-
whelmingly the case in the first four chapters of Second
Corinthians, the ‘we’ means Paul and his associates,
especially Timothy (cf. 1:1). The present tense under-
scores ongoing motivation, rather than that at the be-
ginning with can then fade into some less honorable.

The opposite idea is then aAN’ anemapeda ta kpumta
TG aioxuvng, but we have renounced the secret things of
shame. This verb ameimov only surfaces this one time in-
side the NT and means to strongly disown or renounce
something. The direct object Ta kputrTa TAg Qioxlvng
references the implicit thrust of éykakoUuev, i.e., loos-
ing proper motivation for improper ones (T& KpuTITa TAG

aioxuvng). The idea is the doing of things which one
hides out of a sense of shame.

Here those actions that one would try to hide in-
clude pn neputatodvteg év mavoupyia und& Sololdvteg TOV
Aoyov 1ol Be00, not living in deceitfulness nor falsifying the
Word of God. Both behavior and treatment of the apos-
tolic Gospel must be driven by proper motives. The in-
ner connection of these two negative oriented participle
modifiers of ameimdueda is clear. Paul renounced the
twisting of the Gospel in order to justfify questionable
behavior.

With the series of modifiers of the core verb
ameimdueda (see above diagram), the apostle sets up
an additional not this...but that, pr... und&... &AAQ, not...
neither...but, structure. On the positive side then stands
aM\a tf pavepwoel thig aAnBeiog ouvioTdvovteg £auToUg
NpO¢ mAoav cuveidnowv avBpwnwv évwrniov Tol Beol, but
in the manifestation of divine Truth commending ourselves
to the scrutiny of every person as we will stand before God.
Of course, literal translation of this lengthy sentence,
and even of this modifying participle, is impossible to do
with clarity of idea expression. The core participle ex-
pression cuviotavovteg €autolg, commending ourselves,
is defined contextually as the opposite of the two nega-
tives pun meputatodvreg év mavoupyia undg Soholivieg Tov
Aoyov 1ol Beol which spell out what is hidden from view
out of a sense of shame for its impropriety, T& kpuTITa
TA¢ aioxuvng. Thus Paul conducts both his living and
presentation of the Gospel with open transparency be-
cause he has nothing to hide. He and his associates
open themselves up to the scrutiny of every one who
can examine these leaders and see for themselves that
integrity is central to what is being done.

The sense of TpOg TACAV CuVEIdNOIV AVEPWTTWY is
emphatic here in emphasizing complete transparency
toward every individual making a judgment about how
ministry is being done. The translation of cuveidnoiv as
‘conscience’ is misleading due the enormous baggage
of the English word. Paul worked inside the framework
of first century Greek understanding of cuveidnoig as
the human ability to make decisions, including evalu-
ative decisions, about issues.' The larger context set-
ting for doing ministry with this openness is évwrmniov 100
Beod, in the presence of God. Paul’'s ministry is carried
out in the full awareness that judgment day is coming
as he will describe in 5:1-10. This openness to people
reflects anticipation of being completely exposed be-
fore AlImighty God on judgment day.

Statement # 66 via the conjunction ¢ adds an am-
plification to the preceding two statements in #s 64-65.

2For a detailed exploration of cvveidnoig in the NT see my
article “The Western Introspective Conscience: A Biblical Perspec-
tive on Decision Making,” at volume 37 of the BIC commentary
series in cranfordville.com.
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It is structured as a concessive sentence with the pro-
tasis introduced by €i kai, even if, and the apodosis main
clause gv 1oi¢ amoAupévolg €oTiv kKekaAuppévov, among
those perishing it is veiled. Paul sets up the hypothetical
possibility of his Gospel message being veiled. That
is, its meaning and ability to communicate the divine
Presence in Christ is hidden from certain individuals.
Here the language of veiling and unveiling goes back
to chapter three where thv 66¢av kupiou, the divine Pres-
ence of the Lord (cf. 3:18), is hidden to some individuals.
These individuals are identified in the main clause as
v 1olg amoA\upévolg, among those perishing. This plays
off the earlier assertion in 3:7-11 that the reading of the
Torah in the Jewish synagogues was veiled to those
present in that they could not see the glory of God that
Moses’ had seen on Mt. Sinai. Their hardness of heart
(cf. 3:14-15) kept them from sensing the Presence of
God. Also, the only way to lift that veil is to turn to Christ
(cf. 3:16-18).

The adjectival functioning relative clause in 4:3
identifies this hardening of the heart as the blinding
work of the Devil himself: év oi¢ 0 Bgd¢ Tob aidvoc tolTtou
ETUPAWOEV TA vonuaTa TWV ATIOTWV €iG TO pf adydooal TovV
dwtlopdv tol evayyehiou Tiig 56&ng ol XpLotol, 0¢ éoTv
gikwv tol Beol, among whom the god of this world has
blinded the thinking of unbelievers so that they cannot see
the illumination of the Gospel that brings the divine Pres-
ence, Christ, who is the very image of God. The relative
clause here connects back to toic amoAupévolg, those
perishing, as the antecedent of the pronoun oi¢. Thus
those perishing are further identified as t@v aniotwy,
unbelievers, in the relative clause.

The unusual phrase 6 8e6¢ tol ai®vog toltou, the
god of this age, is found inside the NT only here, but is
very similar to the Johannine image of the ruler of this
world, 6 dpxwv tol kdécpou tolutou, in Jhn. 12:31; 14:30;
16:11. Also Eph. 2:2 has a similar reference: tov épyovta
¢ £€ouoiag tol dépog, the ruler over the power of the air.
All of these allude to Satan. The phrase here, 6 666 100
ai®vog touto, would have had particular relevancy to the
Corinthians caught up in the surrounding culture of massive
polytheism. Additionally the use of the apocalyptic Jew-
ish oriented phrase toi ai®vog toutou, of this age, signals
Paul’s adoption generally of this diaspora Jewish termi-
nology that divided human history into two periods of
time: this evil age and the Messanic age to come. This
echoes the earlier expression by Paul in Gal. 1:4, ék to0
ai®vog ol éveot®tog movnpol, out of this present age of
the evil one. Central to the idea of this present age being
evil was the contention that Satan dominates humanity
during this period. Although his powers are somewhat
limited (cf. Rev. 20:1-6), he nonetheless can exert great
influence over the lives of those outside the control of
God in His kingdom on earth. These, as Paul declares

in Gal. 1:4, have been rescued out from under Satan’s
control by Christ: 100 66vtog €autov Umép TV ApapTIOV
AUV, ONwe €EEANTAL AUAC €k ToU alWvog tol éveot®Tog
novnpol koatd 1O BéAnua tol Beol kal matpdg AUV, who
gave Himself in behalf of our sins, so that He might rescue us
out of this present age of the evil one according to the will of
God, indeed our Father. To the Corinthians, Paul asserts
that when the Gospel is hidden from unbelievers to
keep them from receiving Christ, it is due to the blinding
impact of Satan upon their lives. Specifically Satan has
E€TUPAwWOoeV TA vonpata TwWv aniotwy, blinded the minds of
unbelievers. The idea of ta vonpara is the ability to think
coherently. Intellecutually they can comprehend the
concept of the apostolic Gospel, but they cannot grasp
both its relevancy to their lives and its potency to trans-
form their lives. Satan has convinced them that it has
no value for them. Thus &ig t0 pun avydoat oV GwWTIoUOY
to0 gbayyehiou tfig¢ 86&Nng Tol Xplotol, 0¢ éoTwv gikwv Tol
Be00, so that they may not see the illumination coming from
the Gospel, that is the divine Presence who is Christ, the
very image of God. Here is the great tragedy: they do not
sense God’s life changing Presence in Christ through
the Gospel. Thus they continue living completely igno-
rant of the powerful Presence of Almighty God in this
world. For the Corinthian critics of Paul, the issue of
rejection of the Gospel is centered in the work of Satan
and not in Paul’'s preaching of the Gospel itself.

In verses 5-6, comes a series of justifying state-
ments (yap) providing support for what he has just
claimed in the preceding statements of vv. 1-4. These
two declarations, #s 67-68, assert that Paul’s preach-
ing does not focus upon himself as the preacher (# 67).
Instead, everything in his message centers on Christ
as Lord and the apostolic leaders as servants of the
people in behalf of Christ (# 68).

Statement 67 begins with a denial of promoting
himself in preaching the Gospel:

4.5

67

Y&p
OU &autoUg Knpvooopev

Behind this very likely stands a self promotion in the
preaching by some of Paul’s critics at Corinth and pos-
sibly a criticism that Paul puts too much of himself in
his preaching." Given the mentality reflected in the first

13“This statement could be either apologetic or polemic, pos-
sibly even both. It would be apologetic if Paul is responding to
criticism that in his preaching he puts himself forward, i.e. that he
is more concerned to establish his authority as an apostle than to
proclaim the gospel. It would be polemic if Paul is implying that,
unlike others who put themselves forward in their preaching, he
preaches the lordship of Christ.” [Colin G. Kruse, 2 Corinthians:
An Introduction and Commentary, vol. 8, Tyndale New Testament
Commentaries (Downers Grove, IL: InterVarsity Press, 1987),

104-105.]
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letter to the Corinthians about the attitudes of Paul’s
critics, this latter angel is not likely. Egocentrism was
central to their thinking. The apostle was seeking to ad-
vance the Kingdom of God on earth in his preaching,
and not interested in building a personal empire as is
often found in modern Christianity.

Intead of himself, his preaching centered on Christ
as is set forth in # 68:

GAN’

68 (knpUooopev) Inocotv XpLoToOv
| xUp LoV,
| d¢
| gautoug

| 30UAOUG UPRV
dL& Inocolv.
6Tl 6 Bgdg O gimdv -

€x OKOTOUC 0BG Aduve L,

oG éloulev

¢v Talc xopdlolg nuedv

IpOC QWT LOUOV
Tfic yvaoewg

ceremonial ritual or used as a facade to cover up a dic-
tatorial approach to ministry. Modern Christianity across
the theological spectrum has become guilty of explain-
ing away both Jesus and Paul here. The depraved na-
ture of humanity craves the possession of power and
fears surrendering it completely to others. But both Je-
sus and Paul recognized that the way to influence peo-
ple toward God was through serving them, not bossing
them. Many in the Corinthian church had
not yet learned this principle, as is also the
case for many Christian leaders in today’s
world.

The elliptical é11 clause in v. 6 provides
the basis upon which Paul preaches
Christ and himself as a servant of Jesus:
OTL 0 Be0¢ 0 einwv, Ex okotoug GGG Aapet,
0¢ Ehapdev év talc kapdialg APV TPOG
OWTLOWPOV Tfi¢ YVWOoewWG TiG 66Eng Tol Beol év
npoownw [Incol] Xplotol. For it is the God
who said, “Let light shine out of darkness,”

¢ 36&ng who has shone in our hearts to give the light
10U 6€0U of the knowledge of the glory of God in the
év mpoovne [Inoot] XpLotol. face of Jesus Christ.

Clearly this point in made. The triple direct object of
Inoolv Xplotov kUplov is best taken as Jesus Christ as
Lord. With the repeated use of kUpiog as a reference
to God in 3:12-18, the apostle now shifts the empha-
sis to Christ as the divine kUplog which is central to
the apostolic Gospel. But in the compound set of ob-
jects, éautoug shows up again but with the appositional
qualifier 6o0Aoug UGV, ourselves as your servants. This
is a huge difference than the unqualified £¢autoug in
statement # 67. This echoes the earlier declaration of
Paul in 1:24, o0y 6t kuplebopev VUGV TAC TioTEWG AN
ocuvepyol éopev TG Xapds LUV TR yap TloTel €oTrKaTte, |
do not mean to imply that we lord it over your faith; rath-
er, we are workers with you for your joy, because you stand
firm in the faith. The apostle well understood the servant
minister teaching of Jesus as set forth in Mk. 10:41-
45, 43 o0y oUtwg 8¢ éotwv &v LTV, AN O¢ av BEAN péyocg
yevéaBal év Ul £oTal U@V SLakovog, 44 kal O¢ av BEAn
v Ui elval mp&Tog Eotal mévtwv §olAog: 43 But it is not
so among you; but whoever wishes to become great among
you must be your servant, 44 and whoever wishes to be first
among you must be slave of all.

This posture in preaching is further defined as 6w
Incolv, because of Jesus. That is, accepting Jesus as
KUpIog translates into becoming the &uakovog / olidog,
servant to others in the Gospel. This defines cuvepyoi,
fellow workers, in 1:24.

This concept of servanthood in ministry is so central
to the teaching of the NT that it must not be overlooked
or neglected. And neither can it be reduced down to

The scripture allusion 'Ek 0KOTOUG QUG
Aauywel seems to recall Gen. 1:3, kai einev 6 Bedg
FevnOntw ¢®¢. kal éyéveto ¢®¢. And God said, “Let there
be light!” And there was light. Additionally it reminds one
of the language of Isaiah in Isa. 9:2, (LXX 9:1), 1 6 Aaog
O TIOPEVOUEVOC €V OKOTEL, (bete dHOC péya- ol KatolkoOvTeg
€v xwpa Kal okl Bavatou, ¢ Adppel £’ LUAG. The peo-
ple who walked in darkness have seen a great light; those
who lived in a land of deep darkness — on them light has
shined.

The application of this OT image of God’s light
shining is then made with the relative clause modifi-
er, 0¢ Elapev év Talg kapdlalg AUWV MPOG PWTLOUOV TG
YVwoewg Thig 86&n¢ ol Beol év npoownw [Incol] Xplotod.
who has shone in our hearts to give the light of the knowl-
edge of the glory of God in the face of Jesus Christ. The
God who spoke is the One who has illuminated believ-
ers down to the deepest part of their being. Thus the
God of Abraham is identified here as working in Christ.
The &€\apygev, shined, links back to the future impera-
tive Aaudey, let the light shine. God commanded it to
shine and it did. The phrase év taig kapsialg Audv, in our
hearts, stresses the interior part of our existence, and
especially the volutational aspect.

The intent of this illumination action of God is mpoc¢
dWTLopOV Tii¢ yvwoewg Ti¢ 80ENn¢ Tol Beol, for the enlight-
enment of knowledge of the glory of God. This overly liter-
al translation of these ‘stacked up’ genitive case nouns
doesn’t make much sense. The sense of pwtlopov tiig
yvwoewg, enlightenment of knowledge, moves along the

lines of throwing light into our inner being that provides
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us with experintial understanding and insight. The noun
QWTIOPOG, used only here in vv. 4 and 6, is a salvational
term like pg tends to be in the NT. This form @wTiopdg
stresses the action of shining in a manner similar to the
verb Aaduttw used here. Thus ewTiopog defines the mo-
ment 6¢ Eapev, who shined, from the perspective of a
noun reference.

Paul’'s own conversion experience on the road to
Damascus likely stands in the background here, given
the similarity of language used.' Yet the use of the plu-
ral nudv, our, argues strongly against limiting the picture
of shining just to Paul’s earlier experience. Consistently
in these first four chapters the plural ‘we’ has referenced
Paul and his associates. In the context of Paul’s con-
tinued defense of the preaching of the apostolic Gospel
by him and his associates, the plural here should be
taken to refer primarily to all of them. The use of the Lu-
kan language of conversion from Acts merely provides
a background setting for seeing the 6¢ élapev év taig
kapdiatg UV, Who has shined in our hearts, as alluding
to the believer’s conversion from hearing the apostolic
Gospel message. And thus it stands as further confir-
mation of the correctness of Paul’'s message.

The next set of genitives tfig §6&ng tol B0, of God’s
glory, reaches back to the repeated use of §6¢a to refer-
ence the divine Presence of God. Where do we discov-
er this divine Presence of God? Moses discovered it on
Mt. Sinai, but now we become aware of it £&v npoocwnw

14“What makes an allusion to Paul’s Damascus encounter with
the risen Christ likely are the many similarities in thought and dic-
tion between 2 Cor. 4:6 and the three Lukan accounts of Paul’s
conversion in Acts. In both sets of data there are inward and out-
ward aspects to the conversion, but while Paul emphasizes here the
inward, the Acts accounts stress the outward phenomena.

2 Cor. 4:6 Acts

Ehapyev nepotpayeyv (9:3)
neplaotpdyot (22:6)

v Aopmpdra (26:13)
weptAdpyoy (26:13)

hearing (9:4; 22:7, 14-15; 26:14)
“seeing” (9:17, 27; 22:14-15;

26:13, 16 [twice], 19)

006 (9:3; 22:6,9, 11; 26:13)

TG 60ENG TOD PTOG Eketvov (22:11)
VIEP TNV AopmpdTnTo 10D Ao
(26:13)

&v Tpoodn® Xp1otod idelv Tov dikatov (22:14)!!

“The plural év 1aic kapdioig (Mudv) may seem a difficulty for
the view that 4:6 refers primarily to Paul’s Damascus experience
since in 6:11 the singular 7 xapdio (udv) refers to Paul alone.
It may be, however, that this plural is a hint that Paul viewed his
own conversion experience, seen as the advent of light and the dis-
pelling of darkness (not as involving a christophany), as a para-
digm for all Christian conversion.!'?”

[Murray J. Harris, The Second Epistle to the Corinthians: A
Commentary on the Greek Text, New International Greek Testa-
ment Commentary (Grand Rapids, MI; Milton Keynes, UK: W.B.
Eerdmans Pub. Co.; Paternoster Press, 2005), 336-337.]

v 1aig kapdioug

QOTIGHOG
TG 86&Ng

[Inoo0] Xplotodl, in the face of Jesus Christ. As Paul as-
serted earlier in 3:7-18, this is a greater Presence than
with Moses, and an ever greater awareness of it is a
contining experience of the believer (3:18).

The privilege of proclaiming such a message as this
was a humbling experience for the apostle. But pro-
claim and live this message was central to Paul and his
associates’ existence. The Corinthians had been richly
blessed to have begun their Christian community on
the basis of this very message. To turn away from it and
its messengers would make no sense at all.

10.2.3.1.6.2 llluminating the presence of God, 4:7-
15

7 "Exopev 8¢ tOV Onoaupdv toltov év OoTpakivolg
okeVeay, iva i) UmepPolr) T Suvapews f Tod Beol kal pn
€€ UV 8 év mavtl BALBOPEVOL AAN o0 oTeEVOXWPOUUEVOL,
amopoUpevol AAN oUk éEamopoupevol, 9 Slwkouevol
QAN oUK éykataleumopevol, kataBaAAopevol GAN oUk
amoAAUpevol, 10 mavtote TV Vvékpwow TtoU ‘Incold év
T® owpatt neplpEpovteg, tva kal 1 {wn tod Incod év t®
OWMATL NUAOV PavepwBi). 11 del yap AUElS ol {Wvteg €ig
Bavatov napadibopeba 51a’Incolv, lva kai i {wr) tol’Incol
davepwbii €v T Bvntii capkl AU®V. 12 Wote 6 Bavartog &v
NUlv évepyeltal, n 6& Twn €v LUIv. 13 €xovteg &€ 1O alTo
nivelpa TG TioTEwg Katd TO yeypoupévov, Emiotevoa,
610 éA\dAnoa, kal AUElG Tiotevopey, 810 kal AaAolueyv, 14
€l60TeC 6TL O £yeipag tOv kUpLovIncolv kai Apdc clvInood
£yepel kal mapaotroel oV Oplv. 15 Ta yap mdavra 8U UPAC,
va ) xapLg mheovaoaca S TV MAELOVWY TV e0)apLlotiav
neploocevon eig v 66&av tol B=o0.

7 But we have this treasure in clay jars, so that it may
be made clear that this extraordinary power belongs to God
and does not come from us. 8 We are afflicted in every way,
but not crushed; perplexed, but not driven to despair; 9 per-
secuted, but not forsaken; struck down, but not destroyed;
10 always carrying in the body the death of Jesus, so that
the life of Jesus may also be made visible in our bodies. 11
For while we live, we are always being given up to death for
Jesus’ sake, so that the life of Jesus may be made visible in
our mortal flesh. 12 So death is at work in us, but life in you.
13 But just as we have the same spirit of faith that is in ac-
cordance with scripture—*“I believed, and so | spoke” —we
also believe, and so we speak, 14 because we know that the
one who raised the Lord Jesus will raise us also with Jesus,
and will bring us with you into his presence. 15 Yes, every-
thing is for your sake, so that grace, as it extends to more
and more people, may increase thanksgiving, to the glory of
God.

Out of the marvelous privilege just described in vv.
1-6, the apostle now heightens the contrast of this pre-
cious Gospel message with the frailty of its carrier, him-
self and his associates. The analogy of precious trea-

sure stored in clay pots (v. 7) provides the background
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69 'EXOpeV TOV Onocaupov toltov
€V 6oTpakivolg okeUGeolv,
lva 1 UnepPolArn Thg dUVANEWC ﬁ 100 60T
xol
pn €€ Nuev -
4.8 v movTl
70 (éopev) OALPSpevol
AAN'
oU otevoxwpouUpevol,
anopouUpevol
AAN'
oUK éfamopoupevol,
4.9 SLwkdpevol
AAN'
OUK &YKATOAEe L méuevol,
KatafoaAAdépevol
AAN'
OUK &moAAvpevol,
71 410 (Exopev) mavtote THVv VERPWOLV ToU Inood
€V 1§ OOUTL MEPLPEPOVIEG,
€V 16 oOpoTL NEeV
tva kol 11 o 1ol InocoU... eovepwdi.
4.11 Viete
72 ael nfpeig...eig¢ 6&vatov mapadLdépeda
ol (&dvteq dL& TInoolv,
tva xal 11 Cwn 1ol Inocol ¢@avepwbdi
¢v 1] 6vnt copxl NuAV.
4.12 d)O-TS
€V nNuiv
73 6 Oavatog...&vepyelital,
o¢
74 n {wn (évepyesital)
SAVERVIVAVIN
4.13 6§_‘
Exovieg 10 aUTO mvelua TH¢ niotewg
KOATX TO YeEYPUUUEVOV -
| éniotevoa,
| 51O
| gAaAnoa,
Kol
75 npeic miotevopev,
dLO
76 Kal AcdoUpev,
4.14 glddteq

OTL O éyelpag tOV KUplLov Tnoodv

Kol

Nnudc ouv TnooU éyepel

Kol

OPACTHOE L OUV UUIV.

setting for this discussion. In the unfolding of the im-
age in the subsequent verses the emphasis is given to
the clay pot, since he has already described in detail
the treasure as nothing less than tfig 66&ng tol Beol év
npoownw [Incol] Xplwotol, God’s divine Presence in the
face of Jesus Christ (vv. 1-6). This depiction ran counter to

what the Corinthians had been conditioned to believe,
that Gospel preachers where super heroic figures who
could rise about dangers and their own failty. That is,
they were Greek and Roman like heroes.

The internal organization of ideas becomes clear
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77 T& nmévta (éotiv)
dL’ Uudc,
Ol T®V TAE LOVOV
tva 1 x&plg mAgov&oaoca...1nVv eUxaplotTlav meplooelon

with an analysis of the above block diagram. Statement
# 69 sets up the discussion as a topic sentence through
the contrastive analogy of a treasure contained in a clay
pot. Then statements #s 70-71 develop and apply the
analogy but only by amplifying the ‘clay pot’ side. The
‘treasure’ side has already been explained and is al-
luded to by the demonstrative pronoun modifier ToGTov
in #. 69. Thus with # 70 in applying the ‘clay pot’ he
goes through an eloquently structured listing with four
pairs of this but not that expressions. Statement # 71
then summarizes statement # 70. These are then fol-
lowed by a justifying statement # 72 (yap) with inclusive
reference to the listing in statement # 71. The conse-
quence of #s 69-72 (woTe) is sketched out in #s 73-75.
Note that the plural ‘we’ / ‘you’ dominates until state-
ment # 75 where the scripture reference Eniotevoa, 510
¢AaAnoo, | have believed, thus | have spoken, inserts a first
person singular angle. But this is turned back into the
‘we’ / ‘you’ frame of reference in #s 75-77. This pattern
of thought development, although not overly common
in modern western thinking, is typically scribal Jew-
ish thinking with segements linked together in various
ways.

10.2.3.1.6.2.1 The Analogy, v. 7.

7 "Exopev 8¢ tOV Bnoaupov tolitov év ootpakivolg
oKkeLEoL, tva i) UTtepPoAn Thi¢ Suvapew 1} Tol Beol kal pi
€€ NUGv. 7 But we have this treasure in clay jars, so that it
may be made clear that this extraordinary power belongs to

God and does not come from us.
47 5¢

'EXopev 1oV 6ncaupov toltov
€v o0Tpaxkivolg okeUeolLv,

69

lva 11 UnepPBoArn Tfg¢ SUVANEWC ﬁ 100 Beol

Kol

pn €& nuov

The core expression
"Exopev 6& tov Bnoaupov
toltov, and we possess
this treasure, signals
both a summation of}
the previous discussion
and sees the apostol-
ic Gospel as indeed a
Bnoaupag, treasure.
More precisely this treasure is ¢wrtiopov Tfig yvwoewg
¢ 60&nc tol Beol év mpoownw [Incol] Xplotod, the illu-
mination of God'’s divine Presence in the face of Jesus Christ

elg v d6&av TOU Be0T.
(v. 6). Such a marvelous Presence of God is contained,
however, év dotpakivolg okeleoly, in an earthly pot. Even
though saved by God’s grace, the apostle knew quite
well that we believers remain fragle and limited in our
physical existence. Conversion does not turn us in su-
per humans! This fragility will be the focus of attention
in the next two declarations (#s 70-71). The adjective
00TPAKWOG, -n, -ov Simply means made of earth or dirt.
And okeueolv, from okelog, is the ambiguous ‘thing’ or
‘object.’ But a éotpakwov okelog normally designates a
container made from clay in which various items would
be stored; cf. Lk. 8:16; Jhn. 19:29; Rom. 9:21; 2 Tim. 2:20-21
et als. Thus in the analogy the divine Presence is con-
tained in the frail humanity of Paul and his associates.

The apostle knows this all too well, but he sees in
this a marvelous intention of God: iva 1 UtepBoAr| Tfig
Suvdpewc 1} Tod Beol kal i €€ UGV, so that the extraordi-
nary power may be God’s and not from us. This adverbial
purpose iva clause here in the introductory statement
provides a platform for three subsequent amplifications:

v. 10: iva kai n Zwn tol Incol év T ocwpatt ARGV
davepwbi, in order that also the live of Jesus may be made
clear in our body.

v. 11: iva kat i Lwn to0 Incod davepwbf év T Bvnti
ocapki NUQV, in order that also the life of Jesus may be made
clear in our mortal flesh.

v. 15: tva n xapig mieovaoaoca 81 TV MAELOVWY THV
euyoplotiav neplooevon ei¢ tv dofav tol Beol, in order
that abounding grace through more and more people may
extend thanksgiving for God’s divine Presence.

When taken together the fuller richness of Paul’s
statement # 69 in verse 7 becomes clear. F o r
the apostle -- and hopefully for all believers -- ab-
solutely everything revolves around Christ. The
.marvel is that a holy God would choose to implant
His sacred Presence in us sinners and thus emable
service in the Gospel to be given back to Him through
ministry to others. When we present Christ to others it
is not us working but God through His Spirit at work.
When that presentation is accepted, we are not to take
glory for it, but everything goes exclusively to God in
honor of His transforming work in the Gospel. This the
apostle knew profoundly and this thinking framed his
living and ministry completely. He understood clearly
that only God’s power can transform a sinful life. This
the Corinthians must understand, if they are to experi-
ence the full transforming power of the apostolic Gos-
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pel in their lives. So the apostle goes to great lengths to
underscore this point to them.

10.2.3.1.6.2.2 The application, vv. 8-15.

4.8

70

¢V movTl
(éopev) OALPOpevol
AAN'
oU otevoxwpouUpevol,
anopouUpevol
AAN'
oUK éfamopoupevol,
S LwxrépeEvOL
AAN'
OUK EYKATOAe L méuevol,
KatafoaAAdépevol
AAN'
OUK &mnoAAvpevol,
71 4.10
€V 16 OOPATL HmEPQLPEPOVTEG,

AV A0
oV EPWOT .

tva kal 11 Cwn toU Incod...

The application of the analogy centers on Paul and
his associates as ‘clay jars’ containing the marvelous
Gospel message. He does this first through four pairs of
contrasts which continue the sentence begun in verse
seven. It is summarized in a concluding expression in
v. 10 which brings the sentence of vv. 7-10 to a close.

The use of ellipsis by Paul becomes challenging in
seeking to understand his thought pattern. Statement #
70 is considered by some Greek text editors to simply
be a continuation of the modifiers of the verb "Exopev
in v. 7. But the better understanding is reflected in the
above diagram where two distinct elements of amplifi-
cation of the ‘clay jar’ side of the analogy are set forth
in abbreviated style. The two adverbial modifiers év
navtl, in every way, and mavtote, always, are important
assertions to these statements. This contrastive weak-
ness/strength theme stands as all encompassing and
constant in the lives of Paul and his associates. It was
not spasmodically when they experienced these chal-
lenges. There was no ‘end around’ for them where they
could escape such experience. Their frailty was an un-
relenting pressure put upon them in ministry.

Note the four pairs of contrasts:

BALBOUEVOL AAN 00 oTEVOXWPOUUEVOL,

being persecuted but not being abandoned

AmopoUupevol GAN’ oUK £EamopoUEeVOL,

being perplexed but not being brought to despair,

SLWKOHEVOL GAN' OUK EYKOTAAEUTOUEVOL,

being hunted down but not being left behind,

KataBarlopevol AAN oUK ATOAAULEVOL,

being knocked down but not being destroyed,

The this but not that structure set up with &AN o0k un-
derscores the negative stricks against Paul and his
associates. But it asserts that in spite of the negative

(Exopev) mdvtote TNV VERPpwoLvV tol¥ 'Incod

strikes nothing really overwhelms them because of the
grace and Presence of God in their lives.

The four pairs of contrastive perspectives is inter-
esting to analyze. 6ABopevol GAN o0 otevoywpoUpevoL
is being oppressed but not crushed.
AnopoUpevoL AN’ oUK éEamopoUievol
is being pushed into confusion but not
being driven into despair. Stwkopevol
AAN o0k éykatalswmopevol is be-
ing persecuted but not being aban-
doned. katafoaAAopevol AAN  oUK
aroMuUpevol is being struck down
but not being ruined or destroyed.
Divine strength in very adverse cir-
cumstances of both physical and
mental pressures is the point be-
ing made. The uniform use of the
present tense participles through-
out stresses the ongoing nature of
these experiences. In 11:16-33, we
find a listing of these adverse circumstances that the
apostle had experienced thus far to the time of the writ-
ing of Second Corinthians in the mid 50s. What he did
not know at this point was that even worse pressures
lay ahead for him before he finished his earthly life.

The summarizing statement # 71 brings to a climat-
ic summary of these four pairs of contrasts: navtote tv
vékpwolv Tol Inool év T® ocwpatt mepldpEpovteg, va kal f
{wn 100 Inool év t® ocwpatt AUV davepwbij, we are al-
ways carrying around in our body the death of Jesus, so that
also the life of Jesus may be made clear in our body. Here
the full contrast is laid out. Our sufferings reflect the suf-
fering of Christ on the cross. But ironically these same
bodies locked in a death grip by suffering reflect at the
same time the resurrection life of Christ that ultimately
overcomes the sufferings. And best of all, the a\\’ ouk,
but not, segment of the above four pairs reflects the
growing clarity that Christ is alive and present in the life
and ministry of these missionaries. If questionable hu-
man motivations stood behind their ministry, they would
have been overwhelmed and would have given up long
ago. But no! The presence of the ressurected Christ in
their life and ministry made difference. Overcoming vic-
tory, not defeat, was what came about through Christ.
Hopefully the Corinthians will see and recognize this
difference in Paul's and his associates’ lives.

The further justification principle is then introduced
with yap in # 72. det yap nueig ol {Qvreg eig Bavatov
napadidopeba 61 Inoolv, tva kat f {wn tol Incol
davepwbi év T Bvntij coapkl NU®V. For while we live, we
are always being given up to death for Jesus’ sake, so that
the life of Jesus may be made visible in our mortal flesh.

This general principle stands under the victorious

suffering points in vv. 8-10 above as foundational. Note
Page 20
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Yop
ael nfpeig...ei¢ 6&vatov mapadLdépeda
ol (&dvteq dL& Inoolv,

72

Bvnrtih

capkli,

. S . that s,
lva xal 11 (wn TtoU TInoolU ¢avepwdf flesh
¢v 1] 6vnti ocopxl fma\)'doomed

the pre-position of the temporal adverb del, always, for
emphasis. Again note also the pre and post positions of
the adverbial modifiers. Not only is dei positioned be-
fore the verb nopadidousba, we are being handed over,
but also &ig 8avartov, into death, is as well. Both these
modifiers reach back conceptually to the previous dis-
cussion in vv. 8-10. ei¢ 6avatov mapadidoueba, into death
we are being handed over, is essentially defining ndvrote
TNV vékpwolv Tol Incol év T cwpatt nepidpépovreg, always
the death of Jesus in our bodies carrying around (v. 10) but
with more emphasis upon the physical dangers being
faced rather than the spiritual thrust as in v. 10. While
the meanings of mdavtote and dei are essentially the
same, always, the use of the more eloquent Greek aci
is particularly appropriate to an especially principlized
statement such as #72 inv. 11.

The verb mapadiddueba is present tense passive
voice from trapadidwpul and is especially significant
since it is often used to express the betrayal of Jesus
on Good Friday both in the gospels and in Paul’s writ-
ings. Jesus was ‘handed over’ to the authorities for cru-
cifixion. Paul and his associates in their ministry are
being handed over to physical death constantly. That is,
they face being executed for their work continuously.

The post modifiers di& 'Incodv, iva kai i {wnR 100
'Incol @avepwOi €v T BvnTi oapki NUAV define spirital
aspects of this constant facing of death by Paul and
his associates. This is done with a prepositional phrase
and a dependent purpose clause. First, 6wa’Incoiv, for
Christ’s sake, defines the spiritual basis of constantly fac-
ing death. This is due to their unwavering commitment
to Christ and His Gospel message. If ministery were
self-motivated, they would be seeking ways to avoid
the danger of execution by those hostile to the Gospel.
But their commitment is unconditionally to Christ which
brings them into very real personal danger.

The motivation behind this facing of death is stated
in iva clause, which comes as the second amplifying
purpose statement behind the purpose statementinv. 7,
is defining one aspect the demonstration of j UrtepPoAn
Thic Suvapewc N 100 Beod the superior power of God. How
does the divine power become clear to the surrounding
world? In v. 10, the iva clause defined it in terms of the
resurrection life of Jesus being made clear in the body
of the believers. Now in parallel to this, as the adverbial
function of kai signals, this life of Jesus is made clear in
our mortal flesh. Paul does not glorify our physical life
as humans, as some of the Greeks did. Neither does
he condemn it as worthless due to total corruption as
did even more of the Greeks. But it is nonetheless tfj

to die physically. Note that the adjective Bvnrtdg, -1, -6v
is built off the identical root stem for 8avarog, death.'
What this constant facing of death communicated was
the sacrificial life of Christ given in service to others.
There was not any seeking of personal fame from this,
as in some Greek philosophical circles where facing
death heroically was thought to bring immortal fame
and remembrance.'® Rather, Paul’'s and his associates’
willingness to constantly face death in Gospel ministry
had the single objective of revealing even clearer the
sacrificial love for others that Christ had demonstrat-
ed. And in this the surpassing power of God became
clearer. People could take one look at the selflessness
of these Christian leaders doing ministry and recognize
that such commitments did not originate within human
strength but instead came from without and from God.
This, in turn, then stood as a powerful confirmation
that their message and ministry reflected the leader-
ship of God, and was not human based. Paul’s critics
in Corinth had their criticism of the facing of death as a
denial of a God led and blessed ministry turned on its
head. Paul argues the opposite point that such selfless
ministry stands as undeniable confirmation of a God
led and blessed ministry. His critics at Corinth were still
enslaved to their Greek cultural way of thinking, and
thus could not -- or would not -- see God at work in the
ministry of Paul and his associates.

What then is the conclusion? @ote, so that, of
this (v. 12)? (Gote 6 BAvatog v Uiy Evepyettal, f 6& {wn
év Uiy, So then death is at work in us, but life in you.

4.12

WwoTE
gV NuIv
73 6 6avatog...évepyelital,
d¢
74 n fwn (évepyesitatl)
€V UnIv.

This is the first of two distinct conclusions that Paul

Note the complex of Greek terms built off this same Greek
stem: Odvotog, Bviokw, GmoBvijokm, cuvamobviiok®, BavoTowm,
6vntog, dBavacia (40avatog) — (mn. [Gerhard Kittel, Geoffrey
W. Bromiley, and Gerhard Friedrich, eds., Theological Dictionary
of the New Testament (Grand Rapids, MI: Eerdmans, 1964—), 3:7.]

1But as the Homeric heroes hazard their lives for fame,’ so
KAéog (86&n) offers the opportunity of bringing death as an act into
life. Those who fall in glorious battle live on immortally in their
renown on earth,'” and perhaps the dead hear something of this re-
nown.""” [Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Frie-
drich, eds., Theological Dictionary of the New Testament (Grand

Rapids, MI: Eerdmans, 1964-), 3:9.”] Page 21
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reaches from the disussion of vv. 7-11. The second
one comes in the single sentence of vv. 13-14 and is
followed by the justifying declaration in v. 15 which is
summarizing by nature.

Note the rhetorical structure of #s 73-74:

€v NUly, in us = 6 Bavarog, death

év Oy, in you =1 Lwn, life
The verbal action for both is évepysettay, is at work. The
English word ‘energize’ comes from this Greek verb,
and gets relatively close in meaning also.

Paul’'s contrast between death at work in his and
his associate’s life to life at work in the Corinthians’ life
must be understood contextually in order to avoid mis-
understanding of his words here. The contrast between
&v AUlv, in us, i.e., himself and his associates, and év
Ouly, in you, i.e., the Corinthians, draws a clear contrast
between the messengers and the Corinthian audience.
This is similar to Paul’s more detailed statementin 1 Cor.
4:8-10.  For e S¢
the mes-
sengers to
bring the life |
generating :
message  of cal
the Gospel a e :
deathdynam_75 npei¢ miLotevopev,

dLO

ic is at work7e Kol Axdoipev,
in their lives: ** eiddTEC
o Bavartog

év AUV

évepyelital.

Their sacrifi-

cial suffering

described in vv. 8-11 is summed up by this declaration.

But for the Corinthians who have received this mes-
sage a life producing dynamic is at work: n 6¢ {wn év
Outv. In 3:4-18, Paul has laid out the details of the life
giving message of the apostolic Gospel by contrasting
it to the Jewish Torah system of religion. The Gospel
has brought spiritual life and existence to the Corinthi-
ans. Thus the cross principle of life through death con-
tinues on with the preaching of the message of Christ
to the Corinthians. In this way the Gospel that Paul pro-
claimed finds validation. The messenger walks in the
path of suffering and endangerment of his life in order
to bring this life giving message.

For those, evidently including some at Corinth,
who thought that the Gospel brings only blessings and
enables one to avoid the unpleasantries of life, Paul
affirms that such just doesn’t happen. Believers expe-
rience blessings from God through the Gospel to be
certain. But one’s struggles and difficulties with life and
living do not disappear at all. In fact, some of them will
intensify with Christian commitment. And this is partic-

ularly true for those devoting their entire lives to the
spreading of this message, such as Paul and his asso-
ciates. Every kind of “prosperity gospel” stands utterly
condemned by the apostle here.

That shared in common: vv. 13-14. In spite of
these different dynamics at work between the apos-
tle and his associate and the Corinthians, some very
precious is shared in common between the two groups
as vv. 13-14 assert: 13 "Exovteg 6& 1O aUTO Tvelpa Thg
THOTEWG KOTA TO yeypaupévov: €mioteuoa, SO €AdAnoa,
Kal NUETg motevopey, 810 kal AaAolpev, 14 £ibotec OTL O
gyeilpag tOV KUpLov Inoodv kal AUEg olv Incol €yepel kal
TopaoTAoEL oUv Oulv. 13 But just as we have the same spir-
it of faith that is in accordance with scripture—*“I believed,
and so | spoke” —we also believe, and so we speak, 14 be-
cause we know that the one who raised the Lord Jesus will
raise us also with Jesus, and will bring us with you into his
presence.

Exovieg 10 aUTO mvelua TH¢ niotewg
KATH TO VEYPUAUUEVOV -

éniotevoa,
510
gAGAnoa,

OTL O éyelpagc 1OV KUpLov Tnoolv kol Hudg ouv InooU éyepel

——————————————— Kol NOUPUOCTHCEL OUV UPlv.

Here Paul reaches back to Psalm 116:10 (=LXX
115:1) for an affirmation of his and his associates will-
ingness to speak the Gospel message. One should
note that Paul uses the LXX EmioTeuoa, 810 €AdAnaoa,
which is very different in meaning from the MT Hebrew
text: ;T80 My ax N2Ix 2 nmrn (116:10), | kept my
faith, even when I said. “l am greatly afflicted.” Yet the larg-
er context of Psalm 116 provides some basis for the
LXX highly interpretative translation of this part of the
psalm. The essential principle of speaking out of a faith
commitment is asserted in the psalm. Paul merely ap-
plies it to a different situation than that of the psalmist.

He makes the valid point in the participle phrase
"ExovTteg 0¢ 10 auTo Tvedua TAG TTioTewg that he shares
the same kind of faith commitment in negative circum-
stances which the psalmist spoke of when being op-
posed by people around him. It is somewhat unclear
what Paul meant by 16 a0to nvelua, the same spirit. But
given the link to OT faith commitment, the idea most
likely is the same disposition toward faith exhibited by

Page 22



the psalmist in Ps. 116." When abused he found God’s
strength and protection, now he celebrates this in the
presence of the assembly in praising God.

In like manner to the psalmist, Paul and his asso-
ciates are compelled to speak the words of praise to
God for what He has done for them through the Gospel
of Christ: kal fueic motevopeyv, 610 kai Aalolpev, and we
believe, therefore we also speak.

This has the solid basis of the Gospel message
as expressed in the causal participle €id61e¢ phrase:
£i60teC 6TL O €yeipag tov kUplovIncolv kal AUdC ouvIncod
£yepel kal mapaotioel oLV UV, because we know that the
One who worked in the Lord Jesus also works in us with Je-
sus and will raise us together with you. ' This certainty
grows out of the awareness of the continuity of God’s
working with Christ and continuing to work with the fol-
lowers of Christ. He empowers both to do His will even
under the hardest of circumstance. And that empower-
ing culminates in being brought into His holy presence
on the day of judgment, as 5:1-10 explains. Here with
ouv Uyiv, he brings the Corinthians into the picture di-

17“If tvedpo refers to the Holy Spirit, tfig miotewg will be an
objective genitive, ‘the same Spirit, who prompts faith.’”” If, on the
other hand, Tvedpa here means ‘disposition’ (as in 1 Cor. 4:21; Gal.
6:1; Eph. 4:23; 1 Pet. 3:4),78 genitive mi|g miotemg may be either
objective, ‘the spirit imbuing our faith’ (Cassirer), or more prob-
ably adjectival, ‘the same spirit of faith’” (= ‘the same spirit that
is marked by faith,” ‘the same disposition that believes).® 16 avtd
nmvedpa clearly implies a comparison, so the question arises, With
whom does Paul share this ‘spirit of faith’? Some argue that since in
v. 12 Paul has emphatically distinguished his experience from that
of the Corinthians, he now wishes to stress their common faith.?'
But the preceding context contains no reference to the miotic of the
Corinthians, and it is arbitrary to equate miotig with {on (v. 12b).
It is more natural to see 10 avT6 as anticipating the formula kota
70 yeypappévov, ‘(that is) in accordance with what stands written
(in Scripture),’®* so that Paul views himself as sharing ‘he same
spirit of faith’ as was expressed by the psalmist when he said ‘I
believed, and therefore I spoke.’®*” [Murray J. Harris, The Second
Epistle to the Corinthians: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Milton Keynes, UK: W.B. Eerdmans Pub. Co.; Paternoster Press,
2005), 351.]

18“The closing part (v 14) of the sentence (that begins in v 13),
which is heavy with stereotyped phrases betraying the presence
of traditional material, is in an expected Pauline style.®' He will
elsewhere employ paraenetic matter from tradition and then add
a comment to apply it to his readers’ situation. So he writes: ‘and
lead us with you [oUv vuiv] into his presence.’ This is an elliptical
remark, lacking a complement to the verb mapactiocet, ‘will pres-
ent’; it would be éovt®, ‘to himself,’3>2 which is associated with the
Parousia of Christ (Rom 14:10) or the final day of God’s purposes
(Eph 5:27). But it can be a more immediate reference to entry into
the Lord’s presence here and now (1 Cor 8:8; Col 1:22, 28). The fu-
ture tense, however, points to a final consummation, with the note
of judgment struck, a thought Paul will return to in 5:10.” [Ralph P.
Martin, 2 Corinthians, ed. Ralph P. Martin, Lynn Allan Losie, and
Peter H. Davids, Second Edition., vol. 40, Word Biblical Commen-
tary (Grand Rapids, MI: Zondervan, 2014), 235.]

rectly by affirming their hope of the future as well.

The placing of ouv Upiv at the end of the lengthy
sentence in vv. 13-14 allows easily for the justifying
statement (yap) found in v. 15: ta yap navra 8U Ouag, tva
f Xaplg mMAeovacaoa Sl TWvV MAELOVWVY TV euxapLoTiav
neplooevon €ig tv 6ofav tol Beol, for everything is
for your sake, so that His grace having been richly given
through His wealth may abound to thanksgiving for the glo-
ry of God.?® With this declaration the apostle asserts the
foundation of ministry for him and his associates rests
on serving folks like the Corinthians so that God may
receive the praise for the spiritual transformations that
take place. In this Gospel comes the grace of God in
abundant measure and generates profound thanksgiv-
ing to God for what He has done. Both the messengers
and the audience are greatly blessed.

Thus the apostle repeatedly and from several an-
gles makes the point that the spiritual life of the Corin-
thians is all about God, and nothing about human en-
deavor. He and his associates are merely carrying out
their calling to deliver this life saving message in the
Gospel not just in their preaching but also in the way
they live.

“The use of the comparative form t@®v miewvev from
TOAVG, TOAAY, TOAD is ambiguous here. As a masculine substan-
tival adjective it would mean ‘more and more people.” But as a
neuter form with the identical spelling, it means ‘more and more
wealth,’which is the adopted meaning. The abundance of God’s
grace comes through His greater ‘wealth.” Clearly Paul is playing
off of mleovicaca, Thedvov, and mepiocevon with inner connect-
ed meanings. But this is lost in translation.

2«“There are various possibilities for reading this purpose
clause. Is the verb pleonazo (‘to increase’) transitive or intran-
sitive? The same question can be asked regarding perisseud (‘to
abound’). Furthermore, what is the grammatical function of the
accusative ‘thanksgiving’? We take the first verb to be transitive
(with ‘thanksgiving’ as direct object), the second intransitive. In
his commentary Alfred Plummer appropriately notes / the play of
words between charis and eucharistia, and the alliteration, pleona-
sasa ... pleiondn ..., and the climax from pleonasasa to perisseus¢*
Commentary 134). Regarding the vocabulary and the redundant,
overloaded character of this clause, cf. 2 Cor 8:7; 9:8a; 9:12; Rom
5:15; 5:20; 6:1; 1 Thess 3:12. One has the impression that this text
unit comes to a close at this point. [Daniel J. Harrington, Second
Corinthians, ed. Daniel J. Harrington, vol. 8, Sacra Pagina Series

(Collegeville, MN: The Liturgical Press, 1999), 75.]
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